Theological Paper on Mary and the Church: 

Woman Clothed With the Sun (Revelation 11:19-12:6)

Michael J. Cook

This Theological Paper sets a particular and disputed passage of Scripture (Revelation 11:19-12:6) on display and uses the tools of Biblical Theology as well as Tradition in Theology as a means of grasping the rich content which God has revealed. In doing so, I believe we will have a heightened appreciation for Mary’s role in the new kingdom and the new family of God—the universal Church—particularly as she comes into focus as the new Eve, the new Queen Mother, as well as the new Ark figure.

Historical and Literary Context


It is rightly understood that Revelation 12 occupies a central place in the book of Revelation and is of supreme importance.


After John was introduced into the glorious company of the all-holy worshipping elders and living creatures enthroned in the heavenly court room (chp. 4), he describes the Lamb that seems to have been slain receiving from the Father the scroll sealed sevenfold and simultaneously the honor given the Lamb and the Father by the myriad of worshippers who surround the heavenly court (chp. 5). As the worthy Lamb removed the seals one by one, John depicts the contents of the scroll in symbolic visions (chps. 6-7). With the opening of the last seal, the vision expands into a sevenfold sounding of a trumpet (8:1-6), other visions following with each sounding of a trumpet.


In these symbolic visions John portrays catastrophes that are earthly (chp. 6), cosmic (chp. 8) and under the earth—the abyss (chp. 9). In these catastrophes, the Lamb allows them to overtake the world in punishment for its unbelief, and in order that mankind would repent and turn to, or turn back to God, though mankind does not (9:20ff). The last three soundings of the trumpet reveal plagues that are designated as woes (8:13; 9:12; 11:14). With the sounding of the last trumpet (11:15) the third woe is not described immediately but it evidently coincides with the godless reign of the beast in chp. 13.


Before the godless reign of the beast is envisioned in chp. 13, a new background unfolds, the setting, as it were. This stage-setting is a dramatic scene portraying a mighty enmity between the Dragon, who invests his agent beast with power (13:2) and the Woman with her Offspring. In this central chapter twelve, the most important characters of the entire apocalyptic drama are unveiled.


Before we interact with the characters, a brief word of historical significance concerning the Temple, Ark of the Covenant, and God’s Presence will hopefully enhance the bright colors of these central characters.


The Temple, along with Land and Torah (the Law), symbolizes national identity to the highest degree for a Jew, especially in first century Judaism. “The temple was the political, religious, and economic center of Israel, wielding enormous influence as home to hundreds of daily animal sacrifices and to thousands of seasonal pilgrims attending the annual festivals.”
 The Hebrew term for temple (lk;yhe, transliterated hêk¹l) signified “palace, a large building,” frequently joined to YHWH denoting “the palace of deity.”

A more permanent Tabernacle housing God’s Presence seems to be the message conveyed to David for Temple construction (1 Chr 28:12, 19), paving the way for Solomon to begin erecting (1 Chr 22, 28-29) on Mount Moriah to the East of Mount Zion in Jerusalem, completed in 953 BC. This Temple would be destroyed by the Chaldeans after Nebuchadnezzar captured Jerusalem and later rebuilt around 520 BC after Israel’s return from captivity (Ezra 6:3), only to be demolished again in 70 AD by the Romans.

It is important to note that the ark of the covenant was placed in the Holy of Holies (Ex 26:33-34), the highest place of reverence in the Temple. The Temple, prefigured by the Tabernacle, a symbol of heaven itself, thus, heaven dwelling with earth; God dwelling with Man; Eden partially reestablished (Gen 1-2; Ps 104). In the time of Jesus, the Temple would be radically redefined and take on escalated meaning (Jn 1:14; Jn 2:13-22). The fact that the Temple building was destroyed in 70 AD paves the way for a heightened understanding for God dwelling with his people (1 Cor 3:16-17). 

N. T Wright comments that Jews today regularly gather at the Western Wall in Jerusalem.  It is as close as they can come to the place where God promised to dwell with his people.  That venerated land of the Temple mount is now controlled by Islamic forces. “The symbolism of [that] place still carries enormous power.”
 Additionally, the return of Israel from exile and the return of YHWH to Zion are themes interlocking with the Temple.

The Ark of the Covenant was the “most central and most holy item in the [Temple]”. 
 It was a concentrated vehicle for God’s Presence within the Temple (1 Kgs 8:6-9) and also, traveled into battle with God’s people against threatening enemies, most notably at Jericho (Jos 6:4-12). The Ark’s main function was to contain the covenant document, the Ten Commandments, signifying God’s grace and guidance for his people he redeemed from their bondage in Egypt. It is important to point out that neighboring nations, ignorant of spiritual worship, looked upon the Ark as the god of Israel (1 Sam 4:6-7), a delusion strengthened perhaps by the cherubim figures upon it. When the Temple was destroyed by the Babylonians (586 BC) the Ark’s whereabouts became uncertain.

We know from the Ancient world that box thrones with cherubim angels were very popular, discovered from excavation work done in Canaan and Phoenicia.
 In the late Bronze and early Iron ages, excavators describe a cherubim throne “as a female figure sitting in a square armchair.”
 The throne was the place of the Queen Mother, occupying a unique and powerful position. There are no ancient monarchies in the Near East or the Middle East that did not have Queen Mothers
, as evidenced in 1 Kings 1. Examples of figures in the Queen Mother tradition are Bathsheba, Maacah (1 Kgs 15:13) and Jezebel of the rebellious northern kingdom of Israel (2 Kgs 9:22).

Why would these ancient cultures have an ark on which sat this female figure on kind of a throne posture? And why did they also just like Israel often lead that ark out into battle ahead of the troops? Because it was a kind of Queen Mother figure perhaps. I mean, let's face it, ladies and gentlemen, if your mother was out in the front lines, would you be tempted to fight a little bit harder?

By comparison to surrounding cultures, the strange aspect of the Israel’s Ark was the fact that it was empty, no one sat upon it. It was a throne with two cherubim on top, but no one enthroned!


Since the Ark of the Covenant, so precious to Israel, had been lost for nearly 600 years at the time of Christ, would Jewish Christians be looking for a sign, even a great sign, pointing to its recovery; pointing to the power of God? Would this Ark, like the Temple, be redefined with escalated meaning—now adorned with human features as the Queen Mother?


God’s Presence refers to God gloriously manifesting his divine attributes and perfections, especially in such visible splendor as the Temple and the Ark of the Covenant. Also, God’s Presence is seen in all of His Creation (Ps 104)—the glory (do,xa) of God evident in his works (v. 31). Furthermore, God’s Presence is intrinsic in His judgment—a revelation of His character (Ex 33:18-22; Jn 1:14) often depicted as extreme weather conditions such as wind, thunder, lightning, hail, fire, and earthquakes. The glory (do,xa) of the Holy One of Israel is displayed in the storming conditions of Is 41:6. The Lord’s Presence smacked down upon Pharaoh and the Egyptians in the Exodus account (Ex. 9:23) as He sent thunder, hail, and lightning when Moses stretched out his staff. Remember the fall of Jericho and the earth-quaking collapse of the walls (Jos 6:5) marking Israel’s successful entry into the Promised Land after their wilderness wanderings. And Isaiah points to the coming Presence of the Lord: “The LORD Almighty will come with thunder and earthquake and great noise, with windstorm and tempest and flames of a devouring fire” (29:6). Surely these extreme weather conditions point to the glorious Presence of God (Mt 27:54; Rev 4:5), signaling judgment and deliverance.

English Translation and Commentary

11:19 Kai. hvnoi,gh o` nao.j tou/ qeou/ o` evn tw/| ouvranw/| kai. w;fqh h` kibwto.j th/j diaqh,khj auvtou/ evn tw/| naw/| auvtou/( kai. evge,nonto avstrapai. kai. fwnai. kai. brontai. kai. seismo.j kai. ca,laza mega,lhÅ

11:19 And God's temple in heaven was opened, and the ark of his covenant could be seen in the temple. There were flashes of lightning, rumblings, and peals of thunder, an earthquake, and a violent hailstorm.

It’s Personal: Opening the “Temple”…Unveiling the “Ark”

As previously mentioned, the ark of the covenant signals God’s judgment and God’s deliverance, which both speak of God’s powerful Presence. Within the redeemed people of God on the Day of Atonement in the OT, God’s continued Presence with his people was made certain as the sacrificial blood from the lamb that was slain was sprinkled on the mercy seat of the ark of the covenant, which resided in the Tabernacle or Temple. 


 Due to this redemptive significance, it is not surprising to see the ark of the covenant in God’s temple here in 11:19. Furthermore, it is not surprising to see powerful weather depicting God’s powerful Presence.


But we are left to wonder, How are we to wrap our minds around this heavenly temple and heavenly ark? 

The temple. Since we know that there is not an actual building edifice in the apocalyptic temple—Eden restored and improved (21:3), it must be representative. The temple takes on the same, but escalated, meaning of the OT—God’s Presence in the midst of his people. Now, it is in a much more intense fashion. The temple now is not limited to the nation of Israel, but all Israel—all believers Jew and Gentile—enjoy God’s Presence. This complete outpouring of God’s Presence (bringing victory for the faithful and defeat for faithless enemies) is precisely the fulfillment of the saint’s prayers (6:9-11). The temple is ultimately understood as the Lamb of God himself (21:22)! 

The ark. In the same way that the temple is not literal, but actually representative, so goes the ark. Regardless of any significance of the earthly ark in the final analysis, this heavenly ark just like the earthly counterpart, embodies God’s Presence, but of course, in escalated fashion. The ark (h` kibwto.j) accompanied God’s saving work and covenant promise among his people in the OT. God saved the household of Noah and all kinds of living creatures via the ark (kibwto.n) as we read in Gen 6:14-20. God’s salvation came to Israel through Moses by way of a basket or an ark (qi/bin)
 as recorded in Ex 2:3. In the NT, did the ultimate Deliverer, the Lamb to be slain, the Inaugurator of the New Covenant, come through a New Ark to deliver His people? Was this ark lowly Mary of Nazareth, the chosen body for God’s Presence now revealed to the world (Jn 1:14)? In John’s apocalyptic vision, did John see Mary, gloriously displayed body and soul? Do the heavenly Temple and the Ark go hand in hand, or body in body, like Child and Mother?


Psalm 132 is certainly background for Rev 11:19ff, particularly in the praise, “Arise, LORD, come to your resting place, you and your majestic ark (h` kibwto.j)” (v. 8). 

12:1 Kai. shmei/on me,ga w;fqh evn tw/| ouvranw/|( gunh. peribeblhme,nh to.n h[lion( kai. h` selh,nh u`poka,tw tw/n podw/n auvth/j kai. evpi. th/j kefalh/j auvth/j ste,fanoj avste,rwn dw,deka(

12:1 A great sign appeared in the sky, a woman clothed with the sun, and the moon under her feet, and on her head a crown of twelve stars.

Victorious “Woman”

This great sign (shmei/on me,ga) “appears in the same heaven that [John] has been viewing in 11:19, which is otherworldly dimension in which he receives all of his visions.”
 Whether the concept of a sign (shmei/on) was at the outset a revealing mark of God’s powerful Presence, this thought is realized throughout the OT and NT. 

In the OT, Gen 1:14 depicts the power of God’s creation in the form of lights in the heavens for the purpose of a sign (shmei/a) serving as revelation for earth’s inhabitants. Furthermore, the sign (shmei/on) of the covenant for all life on Earth (Gen 9:12, 17) and the sign (shmei,w|) of the covenant between God and Man (Gen 17:11) reveal God’s divine Presence. 

In the NT, John in his Gospel ensures that “sign” is bound up with revealing the powerful Presence of Jesus Christ. Notably with his Mother present, “the first of his signs Jesus did in Cana of Galilee, and manifested his glory; and his disciples believed in him” (Jn 2:11). This would be one of seven “signs” John selected for his Gospel to reveal the glory and power of God’s son, Jesus Christ.
 

In Revelation, “sign” appears four times in the plural (13:13; 13:14; 16:14; 19:20) pointing to the activity of the imposter anti-Christ and his agents, and two other times in the singular (12:3; 15:1) in addition to 12:1. Of these three singular references, all are characterized as great (me,ga), but only 12:1 has no evil indication, evidenced by the fact that the Woman is in contrast to the evil Dragon of 12:3.

Therefore, there is a strong case for interlocking 12:1 with Is 7:14 which stands in line with Gen 3:15. Isaiah foretold, “The Lord himself will give you a sign (shmei/on). Behold, a young woman shall conceive and bear a son, and shall call his name Immanuel” (7:14). Immanuel is none other than Jesus Christ—God with us (Jn 1:14)—as promised long ago in the first mention of the Gospel, the victorious seed of the woman destined to crush evil (Gen 3:15).

This unique woman in 12:1 is connected to the sun (h[lion), moon (selh,nh) and stars (avste,rwn). Symbolically, the sun, moon, and stars could be considered a unit, constituting the totality of heavenly light and collectively make a great sign in the Semitic mind. Yet, the peculiar function of the sun, moon, and stars in this verse, so diverse from each other, warrant separate symbolism.
 The sun (h[lion) as God-YHWH alone fits this grandiose description, implicitly finding root in the risen light of the OT (Is 60:1-2). 
  John’s Gospel also picks up this theme, the light of the world shining in the darkness (Jn 11:9-10; 12:35). In most passages of scripture where the moon is mentioned, the moon links with the sun to convey the same message (Gen 1:16; 37:9; Jos 10:12; Is 13:10; 60:19; Ez 32:7). 

However, because of the positioning of the moon under her feet (position of subjection) in contrast to her being clothed with the sun, the moon warrants independent symbolism.
 The moon is perhaps the conqueress’ footstool—the nations of the earth having no light of their own apart from the sun.
 This evil notion of the moon finds president in Job 25:5 where the moon (selh,nh|) is not bright in contrast to the sun (Job 25:3) and where the sun is God described as risen light. 

Furthermore, the symbol of having the moon under one’s feet is bound up with the widespread ideas held concerning the universe in the ancient world, of which John would be keenly aware.


St. Hippolytus (237 AD) recorded the widespread view of the philosopher Heraclitus (500 BC), “The space around us is full of evil and it reaches from earth to the moon. Beyond that it does not penetrate, for above the moon all is pure.”
 Cicero (106-43 BC) said the same thing, “Below the moon there is nothing that is not mortal and changeable; above the moon everything is eternal.”
 The Jewish philosopher, Philo (25 BC - 50 AD), even declared:

The High priest wears a garment that is an image of the universe; a clear proof of its make-up. First of all a tunic, round about, reaching to the feet, dark blue throughout; symbol of the air, for truly, the air is by nature black and in certain sense reaches to the feet, since it stretches from the region under the moon even to the deepest caverns of the earth.

Castor of Rhodes (60 BC) similarly explains that the little moons which the Roman patricians had on their shoes symbolized the state of affairs which were before and which will be resumed after death, when the souls will have the moon (selh,nhn) at their feet (po,daj) again.

The woman standing on the moon conveys a definite message of victory over evil and points to the character of the woman. The crown (ste,fanoj) of twelve stars on her head also conveys a message of victory. As the Olympic games became more known, similar races in all larger cities were held and a crown (ste,fanoj) was awarded to the victor. Paul picks up on the cultural awareness of the Corinthians with the Isthmian games and contrasts the perishable crown (ste,fanon) won in the games with the imperishable heavenly crown won through faithful witness (1 Cor 9:24-27). 

John also proclaims a message of faithful witness for God’s people all throughout his prophetic message of the Revelation, and especially here. This woman is wonderfully unique because she already has the crown that is elsewhere in the Bible set forth as the hope to be realized for faithful witness! Also, John previously presented a contrast to the heavenly crown—golden crowns (ste,fanoi) worn by demons, or what appear like crowns (9:7).


The woman’s crown symbolizing victory is clear, but does it have a double meaning? Le Frois makes the argument for the crown indicating the further meaning of sovereignty and queenship. “Since the moon forms the footstool…on earth, sovereignty is symbolized by the golden crown, gold being the most precious metal in the estimation of the writers. A crown of stars lifts the reader to the heavenly plane and marks the woman as the victorious heavenly queen.”


In Rev 12, there are two groups of stars, representing living personal beings (angelic and human?)—those on the side of the woman and her child and those on the side of the dragon and his rebellious offspring. Dan 8:10 provides the apocalyptic link to contrast stars (avste,rwn) cast down to the earth indicating apostates losing their place in God’s kingdom to the heavenly stars—all who are victorious because they fight against evil and are in favor of the woman with child. 

Twelve (dw,deka) symbolizes completeness as indicated by the twelve pillars and tribes of Israel (Ex 24:4), the twelve apostles (Lk 6:13). And perhaps multiples of twelve, the twenty-four thrones and elders (Rev 4:4), the one hundred forty-four thousand marked with the seal of God (7:4) also denote fullness or completeness.


Therefore, the crown with the twelve stars on the head of the woman represents the sum total of all living beings lining up in victory with the Woman and her Offspring. 


But at last, who is this magnificent Woman? Is she the Church? Is she the people of God in both the OT and NT—“all Israel” to borrow a Pauline phrase (Rom 11:26), which best equates in John’s language to the “one hundred and forty-four thousand”? Is the woman Mary, the mother of Jesus? 


Woman (gunh.) has a wide range of semantic meaning—woman, wife, and bride.
 In some cases, an espoused virgin, parqe,noj, is called gunh. according to Semitic marriage customs, where the virgin bride was considered the wife after the espousals, although the marriage rites were pending.
 In the OT, a woman as a wife became the classic symbol for Zion (Jerusalem), Israel (Is 54:1, 5-6; Ez 16:8-14; Jer 3:20), and in turn, also a mother (Is 49:21; 50:1; 66:7-11), even in labor (Mic 4:9-10); a woman as a bride, Israel (Hos 3:1), even a virgin (Deut 22:23; Is 7:14). In Jewish apocalyptic literature, Zion is also depicted as a woman (4 Esd 9:38-10:25) and a mother (Apoc Bar 3:1ff).


In the NT, the image of the woman is enhanced from the OT with the addition of the Church—a woman as a bride (Jn 3:29-30; 2 Cor 11:2); lady Jerusalem (all faithful Christians) as a mother (Gal 4:25-27; Mt 12:49); a woman as a wife (Eph 5:23-32), even a unique virgin (Mt 1:23; Lk 1:27).


The woman in Revelation, W. Bauer agrees is unique in character and comes under a special heading in this chapter.
 A woman (form of gunh.) appears eight times in Rev 12 and is described in the opposite way to the great harlot woman in Rev 17, where woman (form of gunh.) appears six times. This contrast is striking in one point in particular—the harlot is expressly declared to be a collective city, “Babylon” (although implied may be a singular representative for all earth’s harlots and the wickedness that goes along with world power, 17:18), however in Rev 12 there is no expressed indication that would describe the woman collectively! This is a rare case. This woman is queen mother (12:2-5, 13), who is also a virgin (Mt 1:23), ready to give birth to the male child destined to rule the world (Gen 3:15). 

“Who ever heard of such a thing, or saw the like? Can a country be brought forth in one day, or a nation be born in a single moment” (Is 66:8a)? The answer is an emphatic, yes! The angel Gabriel proclaimed to Mary, “Behold, you will conceive in your womb and bear a son, and you shall name him Jesus. He will be great and will be called Son of the Most High, and the Lord God will give him the throne of David his father, and he will rule over the house of Jacob forever, and of his kingdom there will be no end” (Luke 1:31-33).
 To which Mary replied, “Behold, I am the handmaid of the Lord. May it be done to me according to your word” (Luke 1:38). Thus, “What the virgin Eve had bound in unbelief, the Virgin Mary loosed through [her] faith.”


A further development of woman (gunh.) as a collective reference places her as the bride and wife of the Lamb, the collective holy city, and the glorious New Jerusalem (19:7; 21:2, 9), indicating that the individual woman and her offspring are in view (12:17). Even though the woman in Rev 12:1 represents more than an individual and points to a collective, the grammatical study demands that individual status be granted with full embrace and must not be overlooked. 

The “woman” certainly has a double meaning. She is both Mary and the collective people of God. This is not a foreign idea in the breadth of the biblical text. “Israel” has both an individual and collective referent (Jacob and God’s chosen people).  Moreover, when Saul was persecuting God’s people, Jesus himself made it clear that he, singularly, received Saul’s persecution (Acts 9:4).


Even though a Marian interpretation and an ecclesiological interpretation of this exalted woman need not be polemical thoughts, the Church Fathers argued along these lines. Andrew of Caesarea in Cappradocia testified that the woman in Rev 12 is the Virgin Mother of God, before Methodius (312 AD) opposed this view for a collective interpretation:

Some have interpreted the woman clothed with the sun to be the all-holy Mother of God; they held that she underwent all the things that follow in order here (in this chapter). But that was before that divine birth was properly understood. But the great Methodius referred them to the Church, deeming that the things mentioned in this passage little befitted the mystery of the Lord’s birth.

It is important to point out that Methodius had little success in convincing all his contemporaries that followed him. Arethas, who later followed Andrew in the See of Caesarea and was very interested in collecting and explaining ancient works, preferred the Marian interpretation to the ecclesiological one.

2  kai. evn gastri. e;cousa( kai. kra,zei wvdi,nousa kai. basanizome,nh tekei/nÅ

2 And she was with child and cried aloud in birth pangs and is in labor to give birth.

Crying Out For God

Since the woman is depicted as a mother, what do we make of the loud cry in birth pangs (wvdi,nousa)? Are they literal or symbolic? How do these serve to intensify the picture of the woman? To interpret the woman who cried out (kra,zei) in pain as literal would miss the deeper symbolical sense of either proclaiming aloud the birth of the child coming into the world, or an inward and dependent prayer of anguish that faces evil opposition with God’s help.

Isaiah 26:17 uses strikingly similar words symbolic of the deep dependence of being in the Lord’s Presence and under His care—a woman about to give birth cries out (evke,kraxen) in her pangs (wvdi,nousa). 


In John’s Gospel, kra,zw is used four times and each time signifying the proclamation of the gospel message in the face of threatening opposition (1:15; 7:28; 7:37ff; 12:44-50). Where the Synoptics use kra,zw, John opts for a different verb (krauga,zw), and reserves kra,zw for this special use.


Many early Church witnesses interpret the birth pangs symbolically. Oecumenius of Antioch, familiar with the work of Irenaeus, Eusebius, and Clement of Alexandria, commented on these birth pangs: 

If then the virgin escaped the [literal] pangs of bringing forth, according to the prophet’s word as well as ecclesiastical teaching, how is it that here she is in distress and suffers pangs of childbirth? Is there some contradiction? Not at all. The crying out in pain and distress…blushing most likely before [Joseph] and wondering if he suspected her to be pregnant from some secret marriage.  Such suffering and sorrow he gives the name of ‘crying out’ (kraugh,) and ‘distress’ (ba,sanoj) according to the laws of metaphor, and it is not to be wondered at, if the Scripture in other passages does likewise (Ex 14:15).

The picture of the woman is now intensified—the gigantic task will not be accomplished without great suffering. Mary is a model example for the Church to follow as she too is entrusted to give birth to the gospel message from her faithful witness, though persecuted in the world by those who do not believe.

3  kai. w;fqh a;llo shmei/on evn tw/| ouvranw/|( kai. ivdou. dra,kwn me,gaj purro.j e;cwn kefala.j e`pta. kai. ke,rata de,ka kai. evpi. ta.j kefala.j auvtou/ e`pta. diadh,mata(

4  kai. h` ouvra. auvtou/ su,rei to. tri,ton tw/n avste,rwn tou/ ouvranou/ kai. e;balen auvtou.j eivj th.n gh/nÅ Kai. o` dra,kwn e[sthken evnw,pion th/j gunaiko.j th/j mellou,shj tekei/n( i[na o[tan te,kh| to. te,knon auvth/j katafa,gh|Å

3 And there appeared another sign in the sky; a great red dragon, with seven heads and ten horns, and on its heads were seven diadems.

4 And its tail swept away a third of the stars in the sky and hurled them down to the earth. And the dragon stood before the woman about to give birth, that it might devour her child when she gave birth.

Read The Signs

As noted before, this ominous sign (shmei/on) stands in direct opposition to the glorious sign of the Woman clothed with the sun about to bring forth a child (12:1). The fact that the Dragon
 is red (purro.j) probably denotes bloodshed, for he is the expression of rebellion, murder, and destruction. Previously, John saw a red (purro.j) horse that was “permitted to take peace from the earth, so that men should slay one another” (6:4).


Since this portion of text has already been given attention by contrast, a summary will suffice. The Dragon stands for rebellion against God, particularly as he and his evil forces seek destruction of all that is of God—he wants to rule the world, and in one sense he does (Jn 12:31; 14:30). But the ultimate victory goes to the woman with child. Thus, the incarnation account is proof positive, a foretaste, of God’s ultimate victorious plan (Rev 21:10). We know that God’s ultimate plan cannot be thwarted, as seen in the incarnation account of Jesus Christ overcoming Herod’s murderous threat (Mt 2:13). As the Dragon and his posse were certainly defeated then, so they will also ultimately be defeated and doomed to destruction (Rev 20:10).

5  kai. e;teken ui`o.n a;rsen( o]j me,llei poimai,nein pa,nta ta. e;qnh evn r`a,bdw| sidhra/|Å kai. h`rpa,sqh to. te,knon auvth/j pro.j to.n qeo.n kai. pro.j to.n qro,non auvtou/Å

6  kai. h` gunh. e;fugen eivj th.n e;rhmon( o[pou e;cei evkei/ to,pon h`toimasme,non avpo. tou/ qeou/( i[na evkei/ tre,fwsin auvth.n h`me,raj cili,aj diakosi,aj e`xh,kontaÅ

5 And she gave birth to a son, a male child, destined to rule all the nations with an iron rod. Her child was caught up to God and his throne.

6 The woman herself fled into the desert where she had a place prepared by God, that there she might be taken care of for twelve hundred and sixty days.

The Messiah: Born and Enthroned

The fact that she “gave birth to a son” (e;teken ui`o.n a;rsen) is a strong reminder of Is 66:7, “Before she was in labor she gave birth; before her pain came upon her she delivers a son (e;teken a;rsen). Also, the male child (to. te,knon) is a strong reminder of Lk 2:48 where individually, baby Jesus is in full view. The male child is baby Jesus, the representative head of the New People of God. Thus, it could be said that the woman gives birth to both Jesus and the Church.


In contrast to evil threats of imposters—big Caesar, the great Dragon, seductively powerful Satan—we know that baby Jesus will rule the world. For, He is the Christ promised in Ps 2, destined to rule (poimanei/j) all nations (pa,nta ta. e;qnh) with an iron rod (r`a,bdw| sidhra). It is important to note that the future ruler of Ps 2:9 (poimanei/j) is now the present ruler (poimai,nein) in Rev 12:5. Also, we see the incarnation (ui`o,j, gege,nnhka) and enthronement (evn ouvranoi/j) simultaneously exhibited in Ps 2. Rev 12:5 more specifically conveys the same message of Ps 2—the birth of a male child (ui`o.n a;rsen) and enthronement (to.n qro,non).


In 12:6, once again the woman has dual meaning. She is both Mary protected by God as she fled into the desert (th.n e;rhmon) and also the Church guided by God’s divine providence and intervention. The same idea is implied when Elisha fled into the desert (th/| evrh,mw|) under God’s protection and nourishment (1 Chr 17:2ff; 19:3ff).


This same protection is expressed by “twelve hundred and sixty days” (the equivalent of 42 months or 3.5 years). It may refer simply to the messianic age in its entirety, considering that numerically, it is half of seven—the number of completion. “Perhaps the symbolism…is intended to shine through, and at the same time a favorable aspect of the same period come to the fore, namely, the fact that during that period, the woman enjoys God’s special protection.”
 

Even though the woman enjoys God’s special protection in the messianic age, the idea of violence that accompanies the reign of the beast also looms large, evidenced by the literary context (Rev 11-13). The faithful witness of the woman enjoying God’s providential protection is sandwiched between the destructiveness and tribulation caused by the beast, also symbolized by 42 months (11:2ff; 13:5ff).

Application: A Prayerful Meditation

Since we who believe are partakers in the Divine nature of Jesus Christ (2 Pet 1:4), our Brother (Jn 19:27; Rev 1:9), Mary is also our Mother.
 May Father God receive worship as we honor our Mother who gave birth to the Son of David, the new and glorious redeemer keeping with God’s covenant promise with His people, “Israel.”

Hail Mary, full of grace. Let us crack this riddle: Something given in advance, something to Abraham, something to Mary, the first one given the promise, the second quite contrary. God has given Mary the fulfillment, the full measure of grace, promised to those bearing the Gospel message through their faithful witness! In other words, Mary already has what we the Church, also persevering through our faithful witness, look forward to—the crown of glory! The promised blessing! Luke records the angelic announcement, “Hail, full of grace” (1:28)—for Mary truly embodies grace (Jn 1:14). Chosen by the Father; chosen for the Son, Mary—lowly, humble, willing—is God’s trophy of faithful witness in the face of heated persecution. 

Mary, true to the cruciform nature of her Son, is the supreme human example for the Church to follow as an active trophy reflecting the grace of God. Therefore, let us live by her message, “Whatever [Jesus] says to you, do it” (Jn 2:5).

The Lord is with you. The woman clothed with the sun, enjoying God’s protection, nourishment, and grace is with child. She is the Ark, housing the “covenant document” to be proclaimed loudly to the whole world! In the same way that God’s Presence overshadowed (skia,zousa) the people of God in the OT (Wis 19:7), overshadowed (skia,zousa) His people and His creation (Bar 5:8), was overshadowing (kataskia,zonta) the ark of the covenant (Ex 25:20; 1 Kgs 8:7; Heb 9:5), Mary will also be overshadowed (evpiskia,sei) by God’s Presence of the Holy Spirit (Lk 1:35), giving birth to the “risen light” who conquers darkness (Is 9:2; Mt 4:16). 

Mary teaches the Church wisdom—taking the Ark into battle with us—as we attack God’s enemies with the gospel message: the crown of life for those who believe and judgment for those who laugh at and oppose God’s gospel message.

It is important to know that the Church does not worship the Ark or surround the Ark with misinformed superstition. Only those ignorant of worship equal the ark as the god of Israel (1 Sam 4:6-7). Mary is not to obscure or diminish the irreplaceable adoration given to her Son, the Lord within her (Lk 1:28). On the contrary, honoring Mary draws strength from the meditation on the mystery of Christ’s divine life and grace, of which she is luminous proof.

Blessed is the fruit of your womb, Jesus. Mary’s physical Offspring is none other than the people’s representative, Jesus. For the people of God and the whole world, Jesus came to show the full extent of his love. Taking on the nature of a slave, he humbled himself unto death, even death on a cross (Phil 2:8). Therefore, bow down in worship the exalted Christ confessing Him as our Lord (Phil 2:9-10). And as we sense in our Mother’s anguish surrounding the incarnation and crucifixion accounts, “work out your salvation with fear and trembling, for it is God who works in you to will and to act according to his good purpose” (Phil 2:12-13).

God is faithful to his covenant promise—judgment and redemption are sure. His blood has purchased men and women from every tribe, language, peoples, and nation (Rev 7:9). Jesus Christ is mediator of the New Covenant (Jer 31:31; Lk 22:20)—the Lamb of God that was slain, worthy to receive power and riches, wisdom and strength, power and honor and praise (Jn 1:29; Rev 5:12)! Be to our God forever and ever as we give thanks by celebrating the Eucharist, which is to be kept with strict instructions throughout all generations (Ex 12:42-51; Lev 23:5; 1 Cor 11:25) culminating in the feast of the Lamb (Rev 19:9, 17). He has done great things, Halleluiah! Blessed be His name, forever! The one who is our spiritual food (1 Cor 10:3)! We too are partakers in His grace and are, “filled with the fruit of righteousness that comes through Jesus Christ for the glory and praise of God” (Phil 1:19). “God has chosen to make known among the Gentiles the glorious riches of this mystery, which is Christ in you, the hope of glory” (Col 1:19). The hope already realized in our Mother, Mary!

Holy Mary, Mother of God, pray for us sinners now and at the hour of our death, Amen. “Neither are the souls of the pious dead separated from the Church which even now is the kingdom of Christ. Otherwise there would be no remembrance of them at the altar of God in the communication of the Body of Christ.”
 Mary, offer to God the prayers of the saints on earth. For, the heavenly Lamb receives the prayers of the saints (Rev 5:8). Jesus is the only mediator of the New Covenant (1 Tim 2:5), but this by no means dismisses the need for other Christians to pray with us and for us (1 Tim 2:1-4).

May the Church follow the example of our now gloriously crowned Mother, bearing faithful witness to the gospel message with our life. “The Virgin Mary, being obedient to his word, received from an angel the glad tidings that she would bear God.”
 Thus, may we ask Mary, “the glory of Jerusalem, the joy of Israel, the honor of our people”
 for her intercession as we, the Church, do battle here on Earth. 

All told, Behold! “Behold your Mother!” (Jn 19:27).

Appendix I & II: Luke’s Gospel, A Companion To John’s Revelation

Ark!, Who Goes There?: Ark of the covenant (OT) parallels to Mary (NT)  [Appendix I]
	OT
	NT
	Parallel

	And David arose (avne,sth) and went (evporeu,qh) with all the people who were with him from Baalejudah, to bring up from there the ark of God, which is called by the name of the LORD of hosts who sits enthroned on the cherubim. (2 Sam 6:2)


	In those days Mary arose (VAnasta/sa) and went (evporeu,qh) with haste into the hill country, to a city of Judah, (Luke 1:39)


	Both king David and Mary proceed to the hill country of Judah. King David traveled with the ark. Mary, the new Ark, traveled with the new Davidic King, Jesus.

	And David was afraid of the LORD that day; and he said, "How can the ark of the LORD come to me?"
(2 Sam 6:9)


	And why is this granted me, that the mother of my Lord should come to me? (Luke 1:43)


	David shows humility before the ark. Elizabeth shows humility before Mary, the new Ark. Nearly verbatim questions, except that “ark” is replaced by “mother”.

	And David danced before the LORD with all his might; … As the ark of the LORD came into the city of David, Michal the daughter of Saul looked out of the window, and saw King David leaping and dancing before the LORD… 

(2 Sam 6:14, 16) 


	For behold, when the voice of your [Mary’s] greeting came to my [Elizabeth’s] ears, the babe in my womb leaped for joy. (Luke 1:44)


	David danced for joy in the presence of the ark of the Lord! The child within Elizabeth’s womb danced for joy in the presence of Mary, the new Ark of the Lord!

	And the ark of the LORD remained in the house of Obededom the Gittite three months (mh/naj trei/j); and the LORD blessed Obededom and all his household. (2 Sam 6:11)


	And Mary remained with her [Elizabeth] about three months (mh/naj trei/j), and returned to her home. (Luke 1:56)


	The ark remained in the hill country of Judah for three months, blessing the household of Obededom. Mary spent three months with Elizabeth in the hill country of Judah, blessing her household.


The Gospel of Luke: Appreciating Mary  [Appendix II]
Immaculate Conception Of Mary Luke 1:28 (Mary is the first fruit of her Son’s saving work)
Mary's Divine Maternity Luke 1:43
Mary's Perpetual Virginity Luke 1:34
Mary's Assumption Into Heaven Luke 1:35, 48 (prefiguring)
The Veneration Of Mary Luke 1:28, 30, 42, 43, 48
Daughter of Zion Zephaniah 3:14-17; Zechariah 2:14 // Luke 1:28-33 (God is “in” you)
Eve Figure Genesis 3:6, 15; Isaiah 7:14; Micah 5:1-4 // Luke 1:28, 38, 45 (Sin through Adam with Eve; Redemption through the new Adam, Jesus, with the new Eve, Mary.  Eve gave God her “no” in disobedience; Mary gave God her “yes” in faith)
Mary Coredemptrix Luke 2:35 (Mary has a primary place in the Church as co-redeemer. The Church functions as co-redeemers with Christ, completing his plan of redemption – Colossians 1:24)

Queen Mother Figure 1 Kings 1:15-17, 2:19, 15:13; 2 Kings 11:1, 24:15; Jeremiah 13:18; Proverbs 31 // Luke 1:32 (The Mother of the Davidic King held a unique office in dynastic succession, thus, worthy of honor and having an intercessory role)
Mary Mediatrix Luke 1:39ff (Mary cares for spiritual and temporal needs)
Ark of the Covenant 2 Samuel 6 // Luke 1 (see Appendix I); Isaiah 4:2-6, Exodus 25:20, 40:34-35 // Luke 1:35 (“overshadow”); 1 Sam 4:21-22 // Luke 2:26, 29, 32, 49 (Ark and the Presence of God are reunited, thus, the “glory” returns to Israel)
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