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To the music director: upon the Gittith. A Psalm of David. 

O LORD, our Lord, how majestic is your name in all the earth! I will set your majesty above the heavens!
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From the mouth of babes and infants, you have drawn a defense because of your enemies in order to bind the enemy and the avenger.  
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When I see your heavens, the work of your fingers, the moon and the stars, which you have set in place… 
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What is man that you are mindful of him, and the son of man that you care for him?  
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You have made him little less from the angels, and crown him with glory and honor.  
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You have given him dominion over the work of your hands; you put all things under his feet,
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all sheep and oxen , and even the beasts of the field,  
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the birds of the air, and the fish of the sea, whatever passes along the paths of the sea.
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O LORD, our Lord, how majestic is your name in all the earth!

LITERARY CONTEXT

Psalm 1 and Psalm 2 connect with a powerful theological message. The Law of God is exalted in Psalm 1 with a promise of joy and vindication for all who trust in the law of the Lord—a joy and vindication to which lawlessness has no claim. On the heels of the first Psalm, Psalm 2 complements the message of Psalm 1 by highlighting the messiah—a royal king—through whom the gospel of joy and vindication would come. Looking back from NT revelation, we know that the ultimate referent of Psalm 2 is none other than Jesus Christ. Thus, the poetic message of Law and Gospel in Psalm 1 and Psalm 2 is wonderfully wrapped up in the person of Jesus, our Messiah.


In similar fashion, Psalms 3-7 and Psalm 8 also synthesize well, packing a powerful message. “Foes rising up against me, ” “my troubles,” “listen to my sighing,” “hear my cry for help,” “do not reprove me in your anger,” “Have pity on me, Lord, for I am weak,” “rescue me,” “save me,” “they maul me like lions.” This experiential sample from Psalms 3-7 describes the heartfelt cry of the Psalmist leading up to the outburst of Psalm 8:2: “O Lord, our Lord, how majestic is your name in all the earth!” The message appears to be that the Lord, our Lord, who created this world and all that is in it, by the power of his name, has the power to redeem it—including you and me!


Following Psalm 8, with a sense of victory and thanksgiving, Psalm 9-10 praise the Lord for what he has done and sing to His name (9:3, 11).

OUTLINE OF PASSAGE

Call to Praise (Invocation)

1 To the music director: upon the Gittith. A Psalm of David. 

2 O LORD, our Lord, how majestic is your name in all the earth! I will set your majesty above the heavens!

Reason for Praise

3 From the mouth of babes and infants, you have drawn a defense because of your enemies in order to bind the enemy and the avenger.
  

Man’s Insignificance (in light of the grandeur of Creation)

4 When I see your heavens, the work of your fingers, the moon and the stars, which you have set in place… 

5 What is man that you are mindful of him, and the son of man that you care for him?  

God’s Plan for Man (hierarchy of Creation)

6 You have made him little less from the angels, and crown him with glory and honor.  

7 You have given him dominion over the work of your hands; you put all things under his feet,

8 all sheep and oxen, and even the beasts of the field,  

9 the birds of the air, and the fish of the sea, whatever passes along the paths of the sea.

Call to Praise (Inclusio)

10 O LORD, our Lord, how majestic is your name in all the earth!
Discrimination, in the ears of our culture, can be another name for arrogant prejudice. However, discrimination is inherent to and at the heart of God’s Creation. God separated the light from the darkness…the waters from the waters (side from side and above and below)…day from night (as well as seasons, days, years marked by the sun and the moon)…God distinguished between and within vegetation, living creatures that swim, living creatures that fly, living creatures that crawl and even creep…and God separated out humankind (Man) as the only living creature created in his image (Gen 1:1-25). “Then God said, Let us make humankind in our image, according to our likeness; and let them have dominion over the fish of the sea, and over the birds of the air, and over the cattle, and over all the wild animals on the earth, and over every creeping thing that creeps upon the earth. So God created humankind in his image, in the image of God he created them; male and female he created them” (Gen 1:26-27). Below is a framework that, perhaps, reflects the thoughts of David in Psalm 8 and his understanding of the supremacy of Man in the Genesis Creation account. I have commented on the diagram I have called Dominion Discrimination below in order to highlight the supremacy of Man in God’s Creation and, in a brief and constrained manner, noted some distinguishing characteristics of God’s Creation.
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The Temple like structure of the Garden of Eden, with the Spirit of God hovering, is a type of Heaven and Earth in microcosm form (Gen 1-2, Ps 104). It pictures the heart of God for his Creation. Also, all that he has created is in the process of flowering to a point of fullness and restoration (Rev 21-22).


God has created Man as the pinnacle of his Creation, the only being created in the very image of God. Even though Man is created on Earth, and Angels in the heavenly realm, Man ultimately is given dominion over the Angels. I’m not sure to what extent David is revealing Man’s dominion over angels in Psalm 8, however, it safe to say, as a man after God’s own heart, David understood that Man has been given the most special place in all of God’s creation. From NT revelation, Man’s supreme place of dominion becomes clearer in God’s creation order—we will judge angels (1 Cor 6:3).


On earth, perhaps David is describing discrimination of two kinds—of use or practical worth and of location or realm—which are a small reflection of a bigger Creation order. Regarding usefulness or practical worth, sheep would be most useful, for many reasons such as food and clothing, but particularly because of the prominence of the sacrificial system in Israel.
 The Oxen are useful for agricultural or trade purposes—as well as having a sense of “possession”.
 The beasts of the field are perhaps describing less useful animals. Regarding location or realm, birds possibly describe heaven (up there in the spiritual realm), fish possibly describe earth (down here where waters were parted and land appeared), and sea creatures might describe that which is “under the earth” or, the fallen angel realm (down there).


Man, created by God in His image as a son for whom God cares, is the pinnacle of God’s discrimination order. Man is given dominion over all of Creation—a crown, glory, and honor as a gracious gift—and Man reflects the nature of our victorious and exalted God. Just as the moon has no light of its own apart from the sun, Man has no glory or honor to reflect apart from God. 

Adam, the first son of God and the representative head of humankind, was called to possess this place of honor in the order of Creation by obeying the Creation Mandate: “Be fruitful and multiply, and fill the earth and subdue it; and have dominion over the fish of the sea and over the birds of the air and over every living thing that moves upon the earth” (Gen 1:28). This call is also extended to Man today with the challenge to obey, and in doing so, owning our rightful place of dominion.

WORD STUDY

1. Name 

2. Majesty

3. Elohim

1. ^m.vi – “your name” (8:2, 10). The name of God poetically constitutes bookends to this Psalm of Creation and is the reason for the praise that comes from Creation, especially from Man. The suffix ^- emphasizes a personal Lord who is not arbitrary, but rather takes seriously an intimate relationship with his people as our Lord (WnynE©doa]). Of historical importance, Jacob asked the name (^m.vi) of the man (pre-incarnate Christ?) who changed his name to Israel and blessed him in that wonderfully mysterious encounter (Gen 32:29). Also, on the heels of that encounter, God draws attention to the significance of Jacob’s name three times, highlighting the reflection of God’s name in human condescendence. We know that this is the case because of the God covenant with Abraham that was renewed with Abraham’s distant offspring, Jacob. The reflection of God’s character and attributes are exhibited in God’s promise to Abraham to make his name great by giving him land, seed, and blessing (Gen 12:1-3).
 

Further enhancing our understanding of God’s name, which Man reflects, God revealed his character by his own initiative. The attributes of his self revealed name demanded instant worship from Moses on Mount Sinai: “The Lord, the Lord, a God merciful and gracious, slow to anger, and abounding in redeeming love and faithfulness…” (Ex 34:6). This understanding of God’s name provides the theological backbone for praising God’s name in the Psalms (5:12; 8:2, 10; 9:3; 9:11; 22:23; etc.) and throughout the OT (Isa 25:1, 63:16, etc.).

2. ^ªd>Ah÷ …ryDIäa;-hm'( - “how majestic” (is your name) “your majesty” (8:2, 10). Also included in the poetic bookends of Psalm 8 is the loftiest description of God’s name. Just as a king is set above all others, so is this grandiose description. As Psalm 45 tells, this description is fit for a king and illustrates the anointed one of God. Psalm 145, addressed to God the King, describes the majesty (^d<_Ah) of God as unsearchable greatness and glorious splendor in accordance with His wondrous works and awesome deeds. In the limits of human language, describing God’s name as majestic (^ªd>Ah÷) seems to be our best attempt of praising who God is and what He has done. Also, David’s majestic description for God may allude to his own position as king. Perhaps, the majestic title for God is echoing the promise of 2 Sam 7, where God’s covenant with David promised that a king would always be on the throne.
 Jesus Christ, in light of NT revelation, is the ultimate fulfillment of this covenant as the new Davidic King—the majestic King.

As David wrote this Psalm, perhaps while king of the united kingdom of Israel, he could have sensed the awesome reality of his imitation of God’s kingship in his own rule. As king, David could have been struck by how his kingdom resembled the order of God’s Creation—many parts with varying utility and function working together, coming under one head. This Creation-Kingdom order, similar in form, escalates in David’s time from the time of Adam, the first son and priest-king of God, and from his experience in the microcosm kingdom of Eden.

3. ~yhi_l{a/me – “from the angels” (8:6). I have taken ~yhi_l{a/ in a general sense according to what I perceive to be the context of this Psalm (attested in the LXX, Vulgate, and Targums). With merit, some scholars suggest that “from God” or “from the gods” is a better reading according to the context, especially considering that the Psalm highlights the role of Man, as insignificant as he may feel in light of the magnitude of Creation
, as a son for whom God cares (8:5). Therefore, his worth in God’s eyes is greater than, not less than, the angels. However, while I affirm the conclusion above that Man’s worth is supreme in Creation, I do not see the text at this point describing worth, rather, location or realm. Man (on earth) is less than or less from the angels (in heaven), thus, echoing the structural top and bottom or heavenly and earthly components of the Genesis Creation framework (Gen 1). By either choice, the same conclusion can be drawn. Man is the pinnacle of God’s creation and crowned with glory and honor as a son for whom God cares. Man rules over all Creation, including angels (1 Cor 6:3).

In the OT, the book of Job seems to support the general usage of  ~yhi_l{a/, describing events characteristic of angels (Job 1:6, 2:1, 38:7).

The NT references to this Psalm appear to support this conclusion. Even though Man is the crown of God’s creation, a little lower from angels (parV avgge,louj) in the heavenly realm, he lives out an existence here on earth, just as Jesus had done (Heb 2:7).  Jesus Christ, whose home is in heaven, through the incarnation was made lower from angels (parV avgge,louj) for the mission of redemption—the mission for which he came to earth (Heb 2:9, see also Phil 2:6-11).

CONTENT ANALYSIS

Many Psalms depict who God is—the mighty one, the judge of evildoers, the vindicator of the righteous, the King, the Most High, the Protector. Many Psalms, often in combination with who God is, describe what God has done (and does)—watches over the way of the righteous, sits in the heavens and laughs, is an ever present help in danger, delivers his people, answers the call of the weak, attends to those in distress, listens to the cries of the poor, punishes the wicked, extends grace and mercy. 


Psalm 8 likewise describes who God is and what God has done, particularly in crafting and ordering His Creation. The beginning outburst of praise,  WnynE©doa] hw"Ühy>   (O Lord, our Lord), sets the stage for grasping the nature of God and the works of his hands in the context of this Psalm. “O Lord” evokes all the rich attributes of the name of Yahweh. Since there is no way to fully grasp God’s name, we settle for the Lord who is majestic! “Our Lord” stirs our heart to embrace that this majestic God is in covenant relationship with his Creation, especially Man. Our Lord has done great things—ordained children over and against mighty foes, set the heavenly bodies, moon and stars, in place by his fingers, and crafted Creation in such a way that crowns Man as His most prized artwork.


However, what is unique about this Psalm is the centrality of Man’s role above all of Creation. God has crowned Man above all things—from the angels and the celestial heavens down to the deepest of the sea creatures. The Psalmist David (and probably subsequent cultic communities) praised God, “You have given him dominion over the work of your hands; you put all things under his feet (position of victorious subjection!)” (8:7). Hence, the blown-away-by-this-fact question, “What is man that you are mindful of him, and the son of man that you care for him” (8:5)?
  

FUNCTION OF PASSAGE


The function of this Psalm jumps out at the reader or listener to join in this praise of God as Creator, of God as the majestic King who entrusts his kingship to Man! This probably took place in the cultic community
 and perhaps, celebrating a festival such as the Feast of Tabernacles, which commemorates Creation.


This Psalm doubles as a powerful teaching tool for all those in earshot. The hearer would learn that God is sovereign over his Creation, and has put man in charge as his deputy king. This role is even more surprising in light of how insignificant man feels compared to the awesomeness of the grand scale and detailed handiwork of God’s Creation.

NT USAGE AND UNDERSTANDING


As previously mentioned, Heb 2:7-9 quotes Ps 8:6 (LXX) and attributes escalated meaning to Jesus Christ, the God-Man. He is the ultimate Son of Man who is made a little lower than the angels and crowned with glory and honor (kingship). Heb 2:7-9 also echoes the “son of man” referenced in Daniel 7:13-14, 8:17ff. In 1 Cor 15:27, Paul partially quotes Ps 8:6, “he subjected everything to his feet,” continuing his argument for the subordination of the persons of the Trinity, Paul emphasizes the fact that everything in Creation is subject to Christ, so that God may be all in all. Paul makes a similar argument in Eph 1:15-23 concluding, “And he [Father God] put all things beneath his [Jesus Christ, the Son] feet and gave him as head over all things to the church, which is the body, the fullness of the one who fills all things in every way” (22-23).


Mt 21:16 quotes Ps 8:3 (LXX) contrasting the chief priests and scribes, who became indignant when Jesus cleaned the temple area, with the children, the blind, and the lame who cried out to Jesus for help.
 Jesus sends the message, as if to say, “anyone with Me equals a majority and anyone, whether high or low societal status, without Me amounts to nothing.” He cured the low and humble and spurned those who were high and haughty. He chided the high and haughty, “Have you never read, “From the mouths of babes and infants you have brought forth praise?”


Rev 12:1-17 is an exciting passage, perhaps echoing all of redemptive history as well as the Church’s now-but-not-yet fully realized hope of ruling from our place of honor and glory graciously given to her by God (Ps 8:5-7). “A great sign appeared in the sky, a woman clothed with the sun, with the moon under her feet [position of victorious subjection!], and on her head a crown of twelve stars” (Rev 12:1).

RESULTS OF INVESTIGATION

The outburst of verse 2: “O Lord, our Lord, how majestic is your name in all the earth!” as well as the same concluding praise sets the meaning of this passage in a wonderful light. The message appears to be that the Lord, our Lord, who created this world and all that is in it, by the power of his name, has the power to redeem it—including you and me! David, the cultic community, and all those who joined their heart and voice in this Psalm of praise had a level of awareness of who God is and the great things he had done for his people. God had crafted and ordered Creation in such a way as to elevate Man as the pinnacle of Creation—a son of the Father of Creation, a king in our heavenly King!

Also, by the fact that the original worshipper would join in the praise of this Psalm, it follows that there would have been an inherent challenge to obey the Creation Mandate of Gen 1:28: “Be fruitful and multiply, and fill the earth and subdue it; and have dominion over the fish of the sea and over the birds of the air and over every living thing that moves upon the earth.”

MEANING FOR TODAY

Since the Lord of those who have gone before us, our older brothers in the faith, is also our Lord, readers and Church communities today join by praising God: “O Lord, our Lord, how majestic is your name in all the earth!” On this side of the cross, we see with greater clarity the honor and glory due to the Son of Man and the price that was paid for us to receive our place as sons in the Son and kings in the King. Peter states with assurance the message he and the apostles heard: 

We did not follow cleverly invented stories when we told you about the power and coming of our Lord Jesus Christ, but we were eyewitnesses of his majesty. For he received honor and glory from God the Father when the voice came from the Majestic Glory, saying, “This is my Son, whom I love; with him I am well pleased.” We ourselves heard this voice that came from heaven when we were with him on the sacred mountain. (2 Pet 1:16-18)

The NT Church affirms that Father God has given all the power and authority of his kingdom to his Son (Mt 28:18, Phil 2:8-10), who in turn, establishes the kingdom as the Church and entrusts the kingdom to the Church (Mt 16:18-19, 18:18, 28:19-20; Jn 20:21-22). Thus, Paul’s evocative questions (Rom 8:31-32) are appropriate here: “What, then, shall we say in response to this? If God is for us who can be against us? He who did not spare his own Son, but gave him up for us all—will he not also, along with him, graciously give us all things!?”
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