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John 13:1 Pro. de. th/j e`orth/j tou/ pa,sca eivdw.j o` VIhsou/j o[ti h=lqen auvtou/ h` w[ra i[na metabh/| evk tou/ ko,smou tou,tou pro.j to.n pate,ra( avgaph,saj tou.j ivdi,ouj tou.j evn tw/| ko,smw| eivj te,loj hvga,phsen auvtou,jÅ 

Right before the Passover feast, and Jesus was aware that the hour had come for him to pass from this world to the Father. Having loved his own who were in this world, he now showed his love for them to the very end.
2  kai. dei,pnou ginome,nou( tou/ diabo,lou h;dh beblhko,toj eivj th.n kardi,an i[na paradoi/ auvto.n VIou,daj Si,mwnoj VIskariw,tou( 

And during supper the devil had already induced Judas Iscariot, Simon's son, to betray him.

3  eivdw.j o[ti pa,nta e;dwken auvtw/| o` path.r eivj ta.j cei/raj kai. o[ti avpo. qeou/ evxh/lqen kai. pro.j to.n qeo.n u`pa,gei( 

Fully aware that the Father had put everything into his power and that he had come from God and was returning to God,

4  evgei,retai evk tou/ dei,pnou kai. ti,qhsin ta. i`ma,tia kai. labw.n le,ntion die,zwsen e`auto,n\ 

he rose from supper and took off his (outer) garments. He took a towel and tied it around his waist.

5  ei=ta ba,llei u[dwr eivj to.n nipth/ra kai. h;rxato ni,ptein tou.j po,daj tw/n maqhtw/n kai. evkma,ssein tw/| lenti,w| w-| h=n diezwsme,nojÅ 

After that, he poured water into a basin and began to wash the disciples' feet and dry them with the towel that was around his waist.

6  e;rcetai ou=n pro.j Si,mwna Pe,tron\ le,gei auvtw/|\ ku,rie( su, mou ni,pteij tou.j po,dajÈ 

He came to Simon Peter, who said to him, "Lord, are you going to wash my feet?"

7  avpekri,qh VIhsou/j kai. ei=pen auvtw/|\ o] evgw. poiw/ su. ouvk oi=daj a;rti( gnw,sh| de. meta. tau/taÅ 

Jesus answered and said to him, "What I am doing, you do not understand now, but you will understand later."

8  le,gei auvtw/| Pe,troj\ ouv mh. ni,yh|j mou tou.j po,daj eivj to.n aivw/naÅ avpekri,qh VIhsou/j auvtw/|\ eva.n mh. ni,yw se( ouvk e;ceij me,roj metV evmou/Å 

Peter said to him, "You will never wash my feet." Jesus answered him, "Unless I wash you, you will have no inheritance with me."

9  le,gei auvtw/| Si,mwn Pe,troj\ ku,rie( mh. tou.j po,daj mou mo,non avlla. kai. ta.j cei/raj kai. th.n kefalh,nÅ 

Simon Peter said to him, "Lord, not only my feet, but my hands and head as well."

10  le,gei auvtw/| o` VIhsou/j\ o` leloume,noj ouvk e;cei crei,an eiv mh. tou.j po,daj ni,yasqai( avllV e;stin kaqaro.j o[loj\ kai. u`mei/j kaqaroi, evste( avllV ouvci. pa,ntejÅ 

Jesus said to him, "Whoever has bathed has no need except to have his feet washed, for he is clean all over; so you are clean, but not everyone of you."

11  h;|dei ga.r to.n paradido,nta auvto,n\ dia. tou/to ei=pen o[ti ouvci. pa,ntej kaqaroi, evsteÅ 

For he knew who would betray him; for this reason, he said, "Not everyone of you are clean."

12  {Ote ou=n e;niyen tou.j po,daj auvtw/n Îkai.Ð e;laben ta. i`ma,tia auvtou/ kai. avne,pesen pa,lin( ei=pen auvtoi/j\ ginw,skete ti, pepoi,hka u`mi/nÈ 

So when he had washed their feet and put his garments back on and reclined at the table again, he said to them, "Do you realize what I have done for you?

13  u`mei/j fwnei/te, me\ o` dida,skaloj( kai,\ o` ku,rioj( kai. kalw/j le,gete\ eivmi. ga,rÅ 

You call me 'Teacher' and 'Lord,' and rightly so, for indeed I am.

14  eiv ou=n evgw. e;niya u`mw/n tou.j po,daj o` ku,rioj kai. o` dida,skaloj( kai. u`mei/j ovfei,lete avllh,lwn ni,ptein tou.j po,daj\ 

If I, therefore, the Lord and Teacher, have washed your feet, you ought to wash one another's feet.

15  u`po,deigma ga.r e;dwka u`mi/n i[na kaqw.j evgw. evpoi,hsa u`mi/n kai. u`mei/j poih/teÅ 

I have given you a model to follow, so that even as I have done for you, you should also do.

16  avmh.n avmh.n le,gw u`mi/n( ouvk e;stin dou/loj mei,zwn tou/ kuri,ou auvtou/ ouvde. avpo,stoloj mei,zwn tou/ pe,myantoj auvto,nÅ 

Truly, truly, I say to you, no slave is greater than his lord nor is a messenger greater than the one who sent him.

17  eiv tau/ta oi;date( maka,rioi, evste eva.n poih/te auvta,Å

If you understand this, blessed are you if you do it.

Introduction

Questions arise in the exegesis of John 13:1-17. This paper restates pertinent questions that have surrounded this text and seeks to provide answers using the tools of exegesis, and of course, the discernment of the Holy Spirit. Textual translation issues, grammatical data, genre, semantic structure, historical context, and literary context are the exegetical keys turned in this portion of biblical text unlocking the theological heart of John and opening the door to see the rich applications that dwell behind the door open for us. As we enter into this room through the door we are about to open, my prayer is that we will experience the heart of God by believing what John has written to us, and thus, have life in the name of His Son, Jesus Christ.
 


Since the libraries of this world are already bulging with detailed and descriptive accounts concerning Jesus’ miraculous actions along with the jaw-dropping reality that all of redemptive history, including those guided to write the Scriptures, collectively point to Jesus Christ (Jn 5:39), this paper by no means attempts to be exhaustive. However, detailed and descriptive analysis will be given at appropriate stages of this narrative, particularly with respect to important biblical subject matter, to help unlock and hold open the door to the riches therein. Application will be dispersed throughout this paper, more so in the text commentary.

Author

The fourth gospel popularly called the Gospel of John nowhere claims explicit authorship and never cites another “John” besides John, descriptively known as “the Baptist”, and John, Simon Peter’s father. Since this is the case, why is the traditional authorship of this book attributed to John the Apostle? First, “the disciple whom Jesus loved” finds sole recognition in John the Apostle based on the internal evidence.
 Second, strong Jewish imagery in the gospel suggests a Jewish author, even to the point of appropriating a Palestinian author, which John the Apostle nicely delivers by having an eyewitness advantage to Jesus’ ministry and subsequent Palestinian ministry as chronicled in Acts of the Apostles.
 Third, early church evidence supports John the Apostle as the author of the fourth gospel.
 Finally, the authenticity of the Apostle John as the author of the fourth gospel has gone largely uncontested until the late 18th and early 19th century. Evanson (1792) and Bretschneider (1820) were the first to run counter to tradition in challenging the authorship of the fourth gospel.
 Because there has been no convincing evidence contrary to the Apostle John, and I suspect there never will be, any challenge to this tradition produces confusion. Harnack, doubting the authenticity of the fourth gospel, had to admit: "Again and again have I attempted to solve the problem with various possible theories, but they led me into still greater difficulties, and even developed into contradictions.

Genre

The genre of this Gospel passage (13:1-17) is narrative, which provides a break from chapters 1-12 and in so, focuses in on the beginning of the Passion narrative of Christ. Sometimes referred to as the Book of Glory or Book of Passion (chapters 13-21), this second half of the Gospel will not use the word “sign” again until 20:30
, which then indicates that Jesus had done many miraculous signs not recorded by the Apostle John and the “seven signs” already selected in the Book of Signs (chapters 1-12) suffice to complete his purpose for writing. 
 


In this particular narrative it is important to point out that this begins the only extended period of esoteric teaching of the disciples by Jesus.  Here Jesus establishes a prefigurement or foretaste, to his ultimate display of love and self-sacrifice on the Cross of Calvary to which He was committed and driven towards. Jesus also provides a humble example to follow for His commissioned disciples. Other themes in this narrative are supportive and interwoven into the main theme and mandate to wash one another’s feet: the Eucharist, Baptism, Reconciliation, Incarnation, Jesus as the new Moses, and Judas’ betrayal.
 
Historical and Literary Context


According to Church tradition, this gospel is dated around 95AD and John is believed to have written from Ephesus in Asia.
 Although there is no certain historical evidence for the date and place of composition of this gospel, there is substantial grounds for believing this view to be trustworthy.


After preparing the reader with “seven signs” (2:1-11; 4:46-54; 5:1-15; 6:1-14; 6:15-21; 9:1-41; 11:1-57) in chapters 1-12 demonstrating the miraculous power of Jesus, John is now (13:1) preparing the reader for the most miraculous “sign” to come in the death and resurrection of Christ, already foreshadowed by Jesus himself (2:19). Met with rejection at each “sign”, Jesus will also be met with rejection just before his ultimate “sign” in the form of Judas (18:3; Lk 22:47-48). Even during Jesus’ ultimate “sign” He was met with fierce rejection. This fierce rejection came in the form of an angry religious establishment along with soldiers and officials. And this rejection culminated with the thief, who railed Jesus, on the cross next to Him (Luke 23:39). Simultaneously, vindication is being accomplished in those putting their faith in Jesus. They see His glory revealed at each “sign” post. Until the very end of the Passion of Christ, vindication is extended to those putting their faith in Him (Luke 23:40-42). Thus, rejection—“He came to that which was his own, but his own did not receive him” (1:11) and vindication—“Yet to all who received him, to those who believed in his name, he gave the right to become children of God” (1:12) are interwoven throughout John’s dualistic gospel. 

Now, John 13 zooms in on those who received the call of Christ. We find for the first time in this Gospel account Jesus directly teaching his disciples for an extended length of time. During this extended length of time and considering the ongoing mission of Christ in the life of the Church, Jesus’ instruction to His disciples would prove vital to working out their belief in His name and as a child of God. Since this is the case, it is important to give some background on the emphasized themes as recorded by John in this particular narrative.


Foot washing was normally assigned to the lowest of slaves. These servants had the humble task of washing grimy feet clad with sandals. “One has only to walk around the dirt footpaths or shorelines of Israel in sandals to understand the basic need to wash one’s feet after a long, and dusty (or muddy) trek from one village to the next or even one stone house to another.”
 Since the time of Abraham, foot washing was an act of respect provided at the courtesy of the host and given to guests, and to omit this was disrespectful (Gen 24:32; 43:24; 1 Sam 25:41). Abraham, on one occasion (Gen 18:4) flooded with humility asked to wash the feet of Yahweh, or at least, his messengers. Building on this Jewish courtesy, the Lord Jesus himself on another occasion (Jn 13:5) actually did wash the feet of his messengers, showing them His supreme love. 


The Eucharist (from eucaristevw; recalling “giving thanks” especially during a meal) is clearly in view in Jn 13 even though it is more explicitly addressed in Jn 6.
 The Eucharist has a direct connection to the Jewish Passover feast. In both Jn 6 and Jn 13, John begins the narrative by mentioning the Passover feast. The Passover feast was established (Ex 12:11) just before the exodus from Egypt and is to be kept with strict instructions throughout all generations (Ex 12:42-51; Lev 23:5). On the same night of Israel’s Exodus just after the Passover feast, judgment and destruction came to those households unmarked with the blood of the Passover lamb. At the same time, vindication was achieved for those households passed over by the Lord’s destruction because they were marked with the blood of the sacrificial lamb (Ex 12:12-13). This lamb was the same lamb they were commanded to eat the flesh (Ex 12:8). Because of this historical connection to God’s redemption, the Passover feast has a prime place in Jewish worship and is offered as a perpetual sacrifice (Ex 12:14).

John’s account of the Last Supper is unique in that he omits teaching and details discussed in other Gospel accounts. Also, John supplements the information given in the Synoptic Gospels (Mt 26:1-30; Mk 14:1-26; Lk 22:1-38) with foot washing. It is not surprising that Mark includes a parable about the fig tree with the message to “keep ready” or “watch” right before the Passover narrative drawing on Exodus imagery. Also, Matthew places the Passover narrative in the next breath of Jesus following His words, “and these will go off to eternal punishment, but the righteous to eternal life.” Matthew’s Exodus imagery is enhanced with mention of “sheep and goats” (Ex 12:5/Mt 25:33) depicting chosen separation. There is also mention of mandatory “food and drink” (Ex 12:11-13/Mt 25:35, 42, 44). John, having already addressed the Eucharist as the source and summit of ecclesial life in Jn 6, draws from this previous teaching in Jn 13 by the mention of “Passover” (13:1). This reality would find fuller understanding once the Passover Lamb was slain and the Holy Spirit led the disciples into all the truth (Jn 13:7; 14:26). Highlighting the centrality of the Passover as worship from John’s standpoint, Blomberg insists that, “The central feast for the Jews would have been Tabernacles, but for Christian Jews (such as John) it would have been Passover.”
   

Also of historical importance in ancient Israel because of the close connection to the Eucharist is the todah, or spiritual “thank offering” (Lev 7:12). Ps 69 and Ps 22 are powerful expressions of a todah, which begins by recalling some mortal threat. Then, praise and celebration erupt at the knowledge of man’s divine deliverance from that threat. The ancient rabbis made a significant prediction regarding the todah. “In the coming [Messianic] age, all sacrifices will cease except the todah sacrifice. This will never cease in all eternity.”
 There is said to be deeper similarities between the Eucharist and the todah that go beyond the common meaning “to give thanks”. Both the todah and the Eucharist find precedent in the Passover feast.


Baptism, in comparison to foot washing, has a supporting position of importance in this narrative (13:10). The prefigurement of Baptism in the OT, circumcision, was the sign of entering into a covenant or family relationship with God (Gen 17:11). The word John records in 13:10, louvw (bathe), in its various forms refers to religious washings of the whole body in the OT (Lev 14-17; 22:6; Eze 16:9). Baptism in the NT takes on an escalated meaning as indicated by Peter (1 Pet 3:21) and earlier in his Gospel by John (3:5).
 


Reconciliation is prescribed in the Scripture (1 Jn 1:9) for those outside of God’s truth or in a relationship where the bond of love is broken. In this passage of Scripture (Jn 13:1-17), Jesus is speaking to the disciples about remaining in the center of God’s truth and love by obeying his commandment to wash one another’s feet. Therefore, reconciliation or the confession of sins has only an implicit attachment here to those disobeying this command to wash one another’s feet and thus, love one another. In the OT, reconciliation is the movement of a contrite heart moved by grace to respond to the merciful love of God who has loved us first (Ps 51:17). This reality of reconciliation finds expression in the cry of man to God asking Him to heal the broken bond of love. This may include water cleansing (Ex 30:20; Amos 5:24; Lam 5:21) accompanied by many and various forms of penitential response. These responses include fasting, prayer, and almsgiving (Tob 12:8; Joel 2:12-13). Even though “the priests were already cleansed from impurity, but even so, they had to wash their hands and feet” as indicated in Ex 30:20.
 Jesus, in Jn 13:7, is perhaps making the same spiritual point to the disciples in preparation for their upcoming priestly mission.


The Incarnation of Christ shows vivid and true color in this narrative emphasizing foot washing as we see the selflessness and humble obedience of Jesus. John tells us previously in his Gospel that the eternal divine Word (Jn 1:1) became flesh and made his dwelling among us (Jn 1:14) in the person of Jesus Christ. This same eternal divine Word was with God in the beginning (Gen 1:1) when Creation was spoken into being (Gen 1:3-26). Now, Jesus who came from God (Jn 8:42) was going back to God (Jn 13:1) and showing us the meaning of His Incarnation (Phil 2:5-8). Christ left the bliss of Heaven and entered into the foul, cruel, and traumatic world of men to show His divine love, not the least of which was disrobing, lowering himself, and washing feet (Jn 13:4-5).


Jesus as the new Moses
 in John’s Gospel finds root in the imagery of Exodus. In the same way that Moses came to let God’s people go and was met with opposition by Pharaoh (Ex 11:10), Christ as the ultimate Deliverer was opposed by the hardened hearts of the Pharisees as Isaiah predicted (Is 6:9-10; Jn 12:40). Moses performed many signs and wonders (Ex 4:28, 30; 10:1); Christ performed numerous signs (Jn 20:30). Of these numerous signs John selected “seven signs”. This fact is illuminating in itself of Christ’s perfection and divinity. Christ also performed the ultimate sign (Jon 1:17)—death and resurrection—accomplishing a new freedom for “Israel”. Jesus is certainly the new Moses promised (Deut 18:15, 18-19) and John highlights this fact throughout his Gospel. Of particular interest in our narrative is the Passover connection (Jn 13:1). Passover came directly after the “seven signs” in John’s Gospel and on the heels of “Israel’s” new freedom led by Christ. Remember that the first Passover came after powerful signs demonstrated in Egypt (Ex 12:11) and on the heels of Israel’s deliverance (Ex 12:51) led by Moses. 


Judas’ betrayal is a personal picture of the negative force of sin that entered the world through Adam and Eve (Gen 3:6). Judas, like the crafty serpent had an appearance of good but was a deceiver from the beginning (Jn 13:2). Judas was the object of Christ’s ministry even in his rejection of this love. In the same way, Jesus demonstrated love from the cross to those who crucified him (Lk 23:34). This is yet another example of divine love exhibited before the disciples. For, they too would face betrayal and be forced to respond in love (Jn 15:20; Eph 4:32). We can only imagine the emotion produced from Christ’s foreknowledge that Judas’ betrayal awaited Him. We cannot totally absorb how much Judas’ rejection of Christ’s grace and cleansing affected Him. We do know that God hates sin (Gen 2:17; Sir 17:21) and has provided the solution (Gen 3:15; Jn 3:16). It is important to mention that John and the other Gospel writers frame the Last Supper in the context of the Passover and also, with the betrayal of Judas (Mt 26:14; Mk 14:10; Lk 22:3; Jn 13:2). John sets the Eucharistic stage in Jn 6 and Jn 13 by highlighting the significance of “Passover”. Passover takes on escalated meaning for the Church as she recognizes Christ’s life-giving intimacy and love—the Real Presence of the Eucharist—the Lamb of God slain for our sins…Blessed are those called to His supper (Rev 19:9)! Furthermore, we find the stage for Judas’ betrayal established (6:70-71) and finding escalation (13:2ff) just as Christ’s glory is further revealed. This juxtaposition is consistent with John’s dualistic theme—life for those who believe in Christ and death for those who reject Him. Especially, death and torment for those closest to Jesus that turn away (Heb 6:4-6). 

(13:1) Right before the Passover feast, and Jesus was aware that the hour had come for him to pass from this world to the Father. Having loved his own who were in this world, he now showed his love for them to the very end.

Does this narrative speak of a preparation meal for the Passover meal, meaning Jesus death, or the Passover meal itself? “Right before” (Pro. de) is a free rendering to extend the Passover “day” to include a time period encompassing Jesus’ meal with His disciples and ensuing death, thus the Lamb to be slain was the Lamb that was slain. Much has been made of dating and events surrounding the Passover meal that polarize and contradict rather than harmonize and complement the Gospel accounts. Complementary Synoptic information harmonizes well that both the meal and the Lamb that was slain on the cross comprise the “Passover” celebration.


Why does John leave out explicit instruction of the Eucharist and if so, does this make him anti-sacramental? “The Passover feast” (th/j e`orth/j tou/ pa,sca) was already addressed in Jn 6 where Jesus also broke bread (a;rtouj), gave thanks (euvcaristh,saj), and distributed it to those reclining (avnakeime,noij) with Him. Jesus went on to teach his disciples that this is the bread that comes down from heaven now having escalated meaning (see also Jn 6:50, 58) from that of the manna their forefathers ate in the desert (Ex 16:15). John’s Sacramental reference to the Eucharist here connects the vocabulary and Passover associations in Jn 6 and Jn 13, alerting the reader or hearer to the theological significance of the Eucharist.


Does John give rise to the fact that Jesus is the new Moses in this verse? “To the very end” (eivj te,loj) should cause the reader to remember Moses who wrote out the Law entirely (Deut 31:24; eivj te,loj). The Law that was given in God’s complete love
 for his people (Ex 20:1-2), and the Law that Christ fully fulfilled (Mt 5:17-18), even to the point of saying “it is finished” (Jn 19:30).


What hope do we have because Jesus is departing to the Father? “To pass from this world to the Father” (i[na metabh/| evk tou/ ko,smou tou,tou pro.j to.n pate,ra), St. Augustine of Hippo said, “Here you see we have both pascha and pass-over. Whence, and whither does He pass? Namely, ‘out of this world to the Father.’ The hope was thus given to the members in their Head, that they doubtless would yet follow Him who was "passing" before.”

(13:2) And during supper the devil had already induced Judas Iscariot, Simon's son, to betray him.


Was Judas deceived about the one he wished to deceive? “Already induced” (h;dh beblhko,toj eivj th.n kardi,an, literally, “already having been put into the heart”)
 by the devil, Judas co-conspired to do evil. However, God used this betrayal for good—the good of redemption was caused by evil bringing Jesus to the cross. “A spy on the Shepherd, a plotter against the Redeemer, a seller of the Saviour; as such was he now come, was he now seen and endured, and thought himself undiscovered?”
 Jesus knew from the beginning that He would have opposition in His mission of love, evidenced even in this foot washing narrative, and that this opposition would be crushed (Gen 3:15; Jn 6:70).

(13:3) Fully aware that the Father had put everything into his power and that he had come from God and was returning to God, (4) he rose from supper and took off his (outer) garments. He took a towel and tied it around his waist. (5) After that, he poured water into a basin and began to wash the disciples' feet and dry them with the towel that was around his waist.


What does it mean to be the greatest as graphically illustrated by Jesus? “He had come from God” (avpo. qeou/ evxh/lqen), “took off his (outer) garments”
 (ti,qhsin ta. i`ma,tia), and “began to wash the disciples’ feet” (h;rxato ni,ptein tou.j po,daj tw/n maqhtw/n) showing the love that bankrupt heaven. Everything (pa,nta) from the Father had been given to the Son (Jn 1:1, 14; 8:42; Col 1:19). The incarnate Word that was with God in the beginning took on the nature of man, even a slave, to seek and save the lost on His humble mission. 

Paul makes many parallels to the self-sacrificing nature of Christ we experience in the foot washing narrative (Jn 13:3-5). Thus, Paul magnifies Christ’s Incarnation ministry and His stunning role as a human slave. Jesus, the very nature of God humbled himself taking on the nature of a slave and was obedient to his Father’s will, only to be lifted up by the Father in Christ’s return to Him (Phil 2:6-11). Jesus showed his greatness in the manner He was going to the Father. The way up (to Heaven) is preceded by the way down (in humble service).

(13:6) He came to Simon Peter, who said to him, "Lord, are you going to wash my feet?" (7) Jesus answered and said to him, "What I am doing, you do not understand now, but you will understand later."

Did Jesus kneel first before Peter? “Lord, are you going to wash my feet?” (ku,rie( su, mou ni,pteij tou.j po,dajÈ) Obviously embarrassed and confused by these proceedings, Peter chose to object while the others looked on, perhaps, stunned with silence. Just as “the disciples cannot yet understand how the one whom they venerate as the Messiah”
 acts as a slave, do the disciples, including Peter, not yet grasp Christ’s veneration of Peter as the Vicar of Christ? Most commentators agree that our Lord knelt first before Peter.
 Westcott maintains that, “It is more natural to suppose that our Lord began with St. Peter” and Lightfoot wrote, “If he did observe any order, he began with Peter.”


After all, Peter is the only apostle to receive the “keys of the kingdom” (Mt 16:18) that were prefigured by “prime” minister Eliakim (Is 22:20-25). Peter is listed “first” in every listing of the twelve apostles (Mt 10:2-4; Mk 3:16-19; Lk 6:12-19; Acts 1:13) even though he was not the first to be called. Furthermore, Peter would later refer to himself as the “chosen one” (1 Pet 5:13). Although the foot washing order is inconclusive from the text, Augustine places Peter first.


More central to these verses, Jesus expects Peter to submit in faith to having his feet washed despite Peter’s initial objection. When relaying the message of love, Peter gave Christ opposition out of perhaps, embarrassment or pride, and after his initial objection, submitted to Christ. Did Peter remember this encounter with Christ as he appealed to the Church elders challenging them to humbly submit to those they serve (1 Pet 5:1-3)? 

It is not too heavy handed to promote that Christ’s promise to Peter, “what I am doing, you do not understand now, but you will understand later” gains clarity for all to see at Pentecost.  Peter takes the lead of the commissioned group called to make disciples of all nations (Acts 1:15ff). 

Isaiah also connects “feet” to the “mission” to proclaim the gospel (Is 52:7). Paul also combines Is 52:7 and Is 53:1 (Rom 10:15-16) to honor the feet of those bringing good news. The disciples would face opposition in the form of various persecutions. Since that is the case, Christ challenges them to remember this example of self-sacrificing love, despite opposition from a confused and hostile world, for the sake of furthering the gospel message (Jn 15:20).

(13:8) Peter said to him, "You will never wash my feet." Jesus answered him, "Unless I wash you, you will have no inheritance with me." (9) Simon Peter said to him, "Lord, not only my feet, but my hands and head as well."


What’s in it for me? “Unless I wash you, you will have no inheritance with me” (eva.n mh. ni,yw se( ouvk e;ceij me,roj
 metV evmou/) is probably best understood in combination with 13:17, emphasizing Christ’s election here in 13:8 (“unless I wash you”) and man’s free will in 13:17 (blessed are you if you do it). Raymond Brown sees Jesus’ words and action (“unless I wash you”) not just a mere example of love to imitate, but also, a salvific action of Jesus involved. “Therefore, it is clear that the footwashing is something that makes it possible for the disciple to have eternal life with Jesus. Such emphasis is intelligible if we understand the footwashing as a symbol for Jesus’ salvific death.”




Inheritance (me,roj) with Christ is more than mere fellowship and is closely tied in Jewish thought to eschatological reward. The God-given heritage to Israel (Num 18:20; Deut 12:12; 14:27) was pictured in heavenly or eternal reward in the afterlife. Other Johannine writings (Rev 20:6) reinforce this notion for this particular meaning in Jn 13:8. This heavenly reward is the inheritance of God’s grace (“unless I wash you”) realized through participating in Christ’s labor (Jn 13:17), even unto death (Jn 12:24). 

Peter’s misguided zeal—“not just my feet, but my hands and head as well”—would find proper guidance in his total commitment to Christ that led to martyrdom.

(13:10) Jesus said to him, "Whoever has bathed has no need except to have his feet washed, for he is clean all over; so you are clean, but not everyone of you." (11) For he knew who would betray him; for this reason, he said, "Not everyone of you are clean."

Had the disciples already been Baptized? “Whoever has bathed” (o` leloume,noj)
  “is clean all over” (e;stin kaqaro.j o[loj)
 refers back to the Sacrament of Baptism instituted by Jesus. As previously discussed in the Historical and Literary context, the apostles, including John, viewed Baptism as a Sacrament (3:5).
 However, the later mandate to wash one another’s feet is not viewed as a Sacrament, but rather as a command (13:14-15) as described by the early Church.
 To a disciple already Baptized, the reference to “have his feet washed” (tou.j po,daj ni,yasqai) may have a deeper spiritual interpretation for cleansing one’s postbaptismal sins—Penance or Reconciliation (1 Jn 1:9).  Reconciliation has only implicit evidence in “except to have his feet washed,” and is certainly prescribed for the disciples as preparatory and necessary for their commissioning.
 Coleman O’Neill points to the importance of reconciliation for personal conversion and ministry of the word:

It is an undisputed fact that a baptized Christian’s resolve to turn away from personal involvement in unchristian behavior must be a decision that springs from a renewed affirmation of the person’s deepest convictions and must be implemented through a fresh and sustained commitment to the way of the gospel. The sacramental nature of reconciliation or penance provides one of the most instructive examples…for formulating the relation between word and sacrament.

The fact that Judas was baptized poses a problem and calls question on the effectiveness of the Sacrament of Baptism. Brown provides a solution regarding Judas. “Yet one of you was not clean, despite the fact that he, too, had been washed. Not even the sacraments can purify when the inmost dispositions are impure.”
 And furthermore, “Judas’ heart was already filled with evil intent, and he had not opened himself up to the love that Jesus was extending toward him (in Baptism or foot washing).”
 The Catholic Encyclopedia explains this about Judas: 

Exaggerating the original malice of Judas, or denying that there was even any good in him, we minimize or miss the lesson of this fall. The examples of the saints are lost on us if we think of them as being of another order without our human weaknesses. And in the same way it is a grave mistake to think of Judas as a demon without any elements of goodness and grace. In his fall is left a warning that even the great grace of the Apostolate and the familiar friendship of Jesus may be of no avail to one who is unfaithful.

(13:12) So when he had washed their feet and put his garments back on and reclined at the table again, he said to them, "Do you realize what I have done for you? (13) You call me 'Teacher' and 'Lord,' and rightly so, for indeed I am. (14) If I, therefore, the Lord and Teacher, have washed your feet, you ought to wash one another's feet. (15) I have given you a model to follow, so that even as I have done for you, you should also do. (16) Truly, truly, I say to you, no slave is greater than his lord nor is a messenger greater than the one who sent him. (17) If you understand this, blessed are you if you do it.

Is it time for Jesus to unpack what was illustrated by the object lesson the disciples just received? The Teacher with a Message—the submissive Slave who preached what he practiced “put his garments back on” (e;laben ta. i`ma,tia) and “reclined at the table” (avne,pesen pa,lin). Carson points out that “the two events— footwashing and the crucifixion are truly one piece: the revered and exalted Messiah assumes the role of the despised servant for the good of others. That, plus the notion of cleansing, explains why the footwashing can point so effectively to the cross.”
 Additionally, “putting his garments back on” could piece together in the mind of the disciples this prophetic action of Jesus and the effectiveness of the resurrection.
 

Also, “reclining at the table” (avne,pesen pa,lin) pieces nicely together with Jn 6 in that John points his readers to the resurrection benefits intended for the Church in the Eucharist. John has already addressed this rich gift in Jn 6:10ff, where Jesus also reclined (avne,pesan) with his disciples.

Not only does this Teacher have a message; not only does this Slave practice what he preaches; but He is also “The Lord” (o` ku,rioj). Is this Lord the same monotheistic God of Israel (Deut 6:4; 32:9)? R. Bauckham points out that in the NT, the Lord Jesus Christ is redefining Jewish monotheism as Christological monotheism. Accordingly, “I am” in John’s Gospel more concisely redefines the OT designation “I am Yahweh”. 
 With respect to this context, “I am” (eivmi) in 13:13, tied more absolutely to 13:19 (evgw, eivmi), reveals Jesus’ identity as the uniquely divine Lord.

Obedient action, derived from a disciples’ identity as slaves to the Lord, is the only action that claims the banner “blessed are you if you do it” (maka,rioi, evste eva.n poih/te auvta). 
 As opposed to, “Why do you call me “Lord, Lord,” and not do what I say?” (Lk 6:46) and, “I never knew you. Depart from me, you evildoers” (Mt 7:23).
Conclusion

Simply, foot washing points to good deeds of open hearted hospitality as instructed by Paul (1 Tim 5:10). Also, Jesus’ task as a slave acts as prophetic symbolism for His ensuing and humiliating death. Furthermore, foot washing is a mandatory example for Jesus’ disciples, who are called to imitate His cruciform life. These aforementioned meanings do not discount, however, that John, writing post-Pentecost, gave the Church strong overtones and overflowing clues for ecclesial life through the Holy Spirit. Throughout this narrative John has guided the Church to the privileged gospel mission, and at the same time, the looming prediction of betrayal.  Even in the midst of evil, God has intended gifts for the Church, merited by Christ’s death and resurrection. From John’s own theological heart, he has opened up for the Church, and the Church has recognized (Jn 16:13), the rich gifts of Baptism, Eucharist, and Reconciliation. 

John captures in this foot washing narrative what Christ told His listeners, and by application
 you and me today, “A thief comes only to steal and slaughter and destroy; I came so that they might have life and have it more abundantly (Jn 10:10). This abundant life Christ’s true disciples receive and extend in humble service for the salvation of others.
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