1 Kings 17:1-7 Translation

 laer'f.yI yhel{a/ hw"hy>-yx; ba'x.a;-la, d['l.gI ybev'Tomi yBiv.Tih; WhY"liae rm,aYOw: 1

s `yrIb'd> ypil.-~ai yKi rj'm'W lj; hL,aeh' ~ynIV'h; hy<h.yI-~ai wyn"p'l. yTid>m;[' rv,a]

`rmoale wyl'ae hw"hy>-rb;d> yhiy>w: 2

`!Der>Y:h; ynEP.-l[; rv,a] tyrIK. lx;n:B. T'r>T;s.nIw> hm'd>qe ^L. t'ynIp'W hZ<mi %le 3

`~v' ^l.K,l.k;l. ytiyWIci ~ybir>[oh'-ta,w> hT,v.Ti lx;N:h;me hy"h'w> 4

`!Der>Y:h; ynEP.-l[; rv,a] tyrIK. lx;n:B. bv,YEw: %l,YEw: hw"hy> rb;d>Ki f[;Y:w: %l,YEw: 5

`hT,v.yI lx;N:h;-!miW br,['B' rf'b'W ~x,l,w> rq,BoB; rf'b'W ~x,l, Al ~yaiybim. 6 ~ybir>[oh'w> 
s `#r,a'B' ~v,g< hy"h'-al{ yKi lx;N"h; vb;yYIw: ~ymiy" #Qemi yhiy>w: 7

1 Elijah, the Tishbite from the inhabitants of Gilead said to Ahab, “As Yahweh, the God of Israel, lives who before him I stand, these years neither dew nor rain will be but by my word.”

2 The word of Yahweh said to him,

3 “Depart from here and turn eastward and hide yourself by the brook Cherith, which is east of the Jordan.

4 You will drink from the brook and I have commanded the ravens to feed you there.”

5 He went and did as Yahweh commanded; He went and dwelt by the brook Cherith, east of the Jordan.

6 The ravens brought him bread and meat in the morning and bread and meat in the evening; and he drank from the brook.

7 After some time the brook dried up because no rain had been in the land. 
LITERARY CONTEXT

The Davidic Kingdom began to fall apart after king Solomon’s rule. Actually, the wise king himself had sowed the seeds of destruction. There was a dark underside to Solomon’s wisdom—his insatiable appetites for wealth, power, and women. He overtaxed the Israelite tribes to finance great building projects and to build up a huge army (1 Kings 9; 12:3). His lust for woman far exceeded his father David in acquiring 700 wives and 300 concubines, which “turned his heart…to strange gods” (1 Kings 11:1-4). When Solomon’s son, Rehoboam, became king he refused to lessen the peoples tax burden. They rebelled and fractured the Davidic Kingdom, leaving the tribes of Judah and Benjamin in the South (House of David) and the other ten tribes in the North (Israel). Thus, the Scripture indicates, “Israel has been in rebellion against David’s house to this day” (1 Chr 10:19; 1 Kings 12:19).

If Solomon or any Davidic king violated God’s Law he would be punished, although his kingdom would not be wiped out (2 Sam 7). David, himself, explained that the covenant God made with his House was never meant to put the Davidic king above the law of Moses (1 Kings 2:2-4; 8:25; 9:4-5; Psa 132:12). True to his word, God punished Solomon’s sin by permitting the rebellion under Jeroboam (1 Kings 11:31-39). The Northern tribes almost immediately went into apostasy. Jeroboam built altars to false pagan gods at Bethel and Dan, reenacting the horrible sin of the golden calf incident (1 Kings 12:28-29), and paving the way for a new Moses figure in the reformer and prophet Elijah. God, remaining faithful to father his family despite their weakness, their faithlessness, and their disarray, raised up Elijah to prophesy to the Northern Kingdom. He spoke against the wicked king Ahab and his idolatrous wife Jezebel (1 Kings 18-2 Kings 1). Thus, we see the pattern of sin and punishment involved in covenant breach and the reform at the hand of God’s prophet. Elisha would continue the work of Elijah (2 Kings 2-13). 


Immediately before Elijah’s encounter with Ahab and the prophets of Baal, God miraculously provided for Elijah and a widow from Zarephath during a period of drought (1 Kings 17). I see this passage functioning to show us God’s provision for Elijah and the widow in the midst of a physical drought. In the same way, God would provide for his people’s spiritual drought (idolatrous covenant breach) through the chastisement and reform via his prophet, Elijah, leading the way to covenant faithfulness. Ultimately, prophets like Moses and Elijah and kings like Ahab, often compared with David as the standard (2 Kings 16:2; 22:2), pointed to the perfect prophet-king to come, Jesus Christ, who was often referred to as the “son of David” (Mat 1:1; 21:15). Even the widow (1 Kings 17:8-24) has strong illusion prefiguring the idolatrous nations judged as a lying “widow” (Rev 18:7-8) in contrast to a restored eschatological relationship between husband God and his bride, the Church (Rev 19:7; 21:2, 9). Amos reminds us that even though Israel and David’s house seem far away from Him now, God still desires to fulfill his Fatherly plan for “the whole family that I brought up from the land of Egypt” (Amos 3:1).

OUTLINE OF PASSAGE (1 Kings 17:1-7) [E=Elijah  A=Ahab  Y=Yahweh]

A (v.  1) 
- E to A: by E/Y’s word, no dew or rain (command)

B (v. 2&3) - Y to E: Go east and hide (command)

C  (v. 4)
- Y to E: you will drink from the brook and ravens will feed you (command)

B’ (v. 5) 
- E went east and hid (fulfillment)

C’ (v. 6) 
- Ravens fed E and E drank from the brook (fulfillment)

A’ (v. 7) 
- The brook dried up because there was no rain (fulfillment)

The A-A’, B-B’, C-C’ outline indicates the command-fulfillment pattern in this passage. God is faithful to bring to fulfillment what he had commanded. It is also important to point out that the power and authority Elijah displayed in v. 1 resulted because of his close relationship with Yahweh. In essence, Elijah has power and authority because he is under the power and authority of Yahweh.

WORD STUDY

The historical and theological import of selected words is detailed in the following.

WhY"liae – Elijah’s name further indicates his close relationship to his God, Yahweh, since his name confesses “Yahweh is my God” (lae –God hY" –Yah-weh W –my).
 Also, Elijah, who declares that his God “lives” in a self-imprecatory oath (17:1), is a contrast figure to those who worship impotent false gods, such as Baal.

yrIb'd> – 1st person pronominal suffix indicating Elijah the speaker, but ultimately, God’s “word” is in view. We know that God’s word brings stipulations for both blessings and curses (Gen 12:3; Jos 8:34). It appears that the curse for covenant breach in the time of Elijah is famine and drought, brought about at God’s word through his prophet. Through Moses forty-day and forty-night intense period of fasting, we notice the power of God’s “word” (rbd) to establish a covenant relationship with his people (Ex 34:28), setting the stage for both life and death (Ex 34:32). During Jesus’ forty-day and forty-night fast in the wilderness, He overcame evil by God’s “word,” affirming God as the source of its life giving power (Matt 4:4). Thus, Jesus taught his disciples, “It is the Spirit that gives life…The ‘words’ I have spoken to you are Spirit and life” (Jn 6:63).
rf'b'W ~x,l, - Elijah benefits from God’s provision of bread and meat during a time of need, just as the Israelites benefited from God’s provision of meat (rf'B) and bread (~x,l,w>) in their wilderness wandering (Ex 16:8, also 16:12-13). It appears that Elijah enjoys bread and meat even more generously than the Israelites (each twice a day).
 In further escalation, Jesus said that his “flesh” was real food (Jn 6:55) and also, life giving “bread” for those who eat (Jn 6:51; Lk 22:19).

rj'm'W lj; – “Dew and rain” came at the will of Israel’s God, Yahweh, signifying blessing and prosperity. Shamefully, Baal had authority over the rain in Canaanite religion and must submit to the god Mot (death) in the absence of rain, only to return bringing rain upon the earth.
 Elijah directly challenged this polytheistic view of reality (1 King 18). The dew (lj) that accompanied the Israelites in the desert, closely associated with the manna, provided nourishment by Yahweh’s power (Ex 16:13-14; Num 11:9). Again, in escalated fashion, Jesus later claimed that He is the “true bread from heaven” satisfying both “hunger” and “thirst,” thus giving life to more than the nation of Israel—the whole world (Jn 6:31-35). Another reference to Jesus is “living water” (Jn 4:10-14), which flows like a river from those who believe in Him (Jn 7:38).

NUANCES

Many of the parallels between Elijah’s prophetic role and that of Moses, and ultimately, that of Christ Jesus have been previously highlighted. Typical to this Exodus motif in this passage are punishment for covenant breach (drought and famine connected to the sins of the kings), God’s special relationship to his prophet (Elijah) who would bring about covenantal reform—preserving knowledge and worship of Yahweh over and against idolatry, God’s miraculous provision (bread and meat), the faithfulness of God to fulfill His word (stylistic command-fulfillment pattern: ABC - B’C’A’), and God’s special protection for His prophet (Elijah’s guided departure, perhaps from the direct threat of Ahab and Jezebel after bearing the bad news recorded in v. 1). What is unique is that Elijah seems to enjoy a greater provision from God than the Israelites enjoyed under Moses (bread and meat twice a day). Perhaps, this is showing the increasing glory of God’s plan unfolding through human history, escalating to the glory revealed through God’s provision of His only Son (Jn 1:14), the mediator of the new covenant and the restorer of the divided kingdoms (Jer 31:31; Heb 9:15).

FUNCTION OF PASSAGE


This passage is kerygmatic in the sense that God, through Elijah, proclaims to Ahab that there will be no dew or rain except by his word. This demonstrates God’s sovereignty over His creation and His real power to fulfill his word in the affairs of men in contrast to those claiming the rule and reality of false gods. It also underscores the justice of God—curses for covenant breach. This passage is didactic in the sense that God commands Elijah to depart to a special place joined with God’s provision of food and drink. This highlights God’s blessing for those who heed his word. This passage is emotive as we sense the faith of Elijah who took on the burden of bearing bad news in a possibly life threatening encounter with king Ahab; as we sense God’s guided path of escape and miraculous provision for His prophet; and as we sense God’s faithfulness to His idolatrous people by preparing a covenant reformer in Elijah. 

The content of the passage suggests covenant faithfulness—the blessings wrapped up in the obedience to and worship of Yahweh. Elijah obeyed the commands of Yahweh and Yahweh fulfilled His promise to bless Elijah. The content of the passage also suggests the effect of covenant unfaithfulness on the part of Ahab and the rebellious Northern Kingdom—the curses wrapped up in the disobedience to Yahweh and the worship of false gods. 

NEW TESTAMENT USAGE

In previous sections, I have covered some of the OT and NT typology involved in the Exodus imagery of this passage. It could be added that John the Baptist, as a fiery reformer like Elijah, was sent directly before Yahweh pointing the way to Him (Lk 1:17). Also with connection to this passage, the themes of God’s sovereignty over Creation (Acts 4:24; Rev 14:7), the restoration of God’s Kingdom now through God’s new covenant with His people (Rom 14:17; 2 Cor 3), the exodus of God’s people from the corruption of sin through God’s prophetic message, even in the face of persecution (Col 1:13-14; Rev 12:17), and God’s provision and punishment in association with covenantal law (Rom 11:1-5; Jam 5:17) loom large in the NT. 

RESULTS OF INVESTIGATION

The meaning of this text in its original setting is that Yahweh miraculously provides for His prophet Elijah by His word. Also by His word, Yahweh gloriously displays His power to bring about a drought apparently in connection with the rebellion of Ahab and the Northern Kingdom. Thus, showing the power of Yahweh and the worship due to Him in contrast to the idolatry and covenant breach of Ahab and the Northern Kingdom who we know rebelled by worshipping powerless false Gods (1 Kings 18:19-21) after the example of Solomon (1 Kings 11:4) and the rebellion under Jeroboam (1 Kings 12:19). It is with this background that we see Yahweh utilizing Elijah to prophecy to Ahab pronouncing a period of judgment in the form of a drought (1 Kings 17:1, 7), affirming Elijah’s oath and revealing Yahweh’s power as the true and living God (17:1).

MEANING FOR TODAY


This passage reveals that Yahweh alone has power over Creation and the affairs of men. During times of physical and spiritual drought, Yahweh still fathers his children with provision and chastisement (Mt 6:26; 18:35), even through human examples (1 Cor 4:15). Yahweh is still deeply concerned about faithfulness to His covenant today, which we obey by His grace and through His blood (Eph 2:11-22; 2 Cor 3:6-18; 1 Cor 11:25-32). By His grace we can say no to idolatry (Tit 2:11-14) and communicate this prophetic message in the world with authority (Tit 2:15). It is also important to know that Elijah was a human man like us earnestly serving Yahweh as an example for us to follow (Jam 5:17).
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Text Criticism (1 Kings 17:1-7)

verse 1

[BHS] yBiv.Tih; - “the Tishbite” (proper noun with definite article h;)

Variant [a] – The Septuagint (original) places o` profh,thj “the prophet” before the BHS and translates from the proposed missing aybiN"h;
[BHS] ybev'Tom – “from the inhabitants” (construct noun with masc. pl. prep. prefix !m)
Variant [b] – The Septuagint (Origen/other) replaces with the probable ybeiv.Timi (“from Tishbe”) translated evk Qesbon

[BHS] hw"hy>-yx; - “As Yahweh” (proper noun with masc. sing. adj. prefix yx;)

Variant [c] – The Septuagint (Luciani) adds o` qeo.j tw/n duna,mewn “the God of power” or “the God of hosts”

[BHS] laer'f.yI yhel{a/ - “the God of Israel” (masc. plural construct noun with proper noun)

Variant [d] – The Septuagint (Luciani) omits these words

verse 3

[BHS] ^L. t'ynIp'W – “and you turn to” (qal perf. 2ms wc verb with conj. W, prep L., and 2nd person pronominal suffix ^)

Variant [a] – The Septuagint omits these words

verse 4
[BHS] hT,v.Ti – “you will drink” (qal impf. 2ms)

Variant [a] – The Septuagint adds u[dwr “water”

verse 5

[BHS] %l,YEw – “he went” (qal impf. 3ms wc)

Variant [a] – The Septuagint (orginal) omits this word

[BHS] f[;Y:w: - “he dwelt” (qal impf. 3ms wc)

Variant [b] – The Septuagint (Luciani) omits this word

verse 6

[BHS] rf'b'W – “and meat” (masc. sing. noun with conj. W)

Variant [a] – The Medieval Hebrew manuscripts and the Septuagint (orginal) omit this word, possibly deleting this word

[BHS]  - hT,v.y – “he drank” (qal impf. 3ms)
Variant [b] – The Septuagint and the Syriac (Peshitta) add u[dwr “water”

A relevant variant is the Septuagint (Luciani) reading “bread in the morning and meat in the evening” because of its parallel to Ex 16:8, 12 and the Mosaic tradition of the Elijah narratives. For this reason it is favored by some commentators. Certainly, the narratives of Moses and Elijah emphasize the miraculous provision of God. However, the BHS based on Codex Leningradensis, which is close to the Masorete Aaron ben Asher’s tradition, supports a double portion of God’s provision for Elijah (both bread and meat in the morning and evening). It is important to note that Elijah came after Moses in God’s line of prophets. Fittingly, we also see that Elisha, who came after Elijah in the prophetic line, ask for and subsequently enjoy a double portion of Elijah’s miraculous spirit (2 Kings 2:9).

Sermon Outline

Text: 1 Kings 17:1-7

Subject: How does God (Yahweh) reveal his power and covenant faithfulness?

Compliment: By raising up Elijah to confront idolatrous Ahab and miraculously providing for Elijah

Exegetical Idea: God (Yahweh) reveals his power and covenant faithfulness by raising up Elijah to confront idolatrous Ahab and miraculously providing for Elijah.

Homiletical Idea: God is there and He is not silent

Purpose: To show God’s faithfulness to a right relationship with His people through a cycle of sin, punishment, and renewal to His covenant law.

I. God is concerned with right relationship.

1. God wants a right relationship with His covenant people

a. God demonstrates His power over Creation (v. 1, 7).

b. God confronts the idolatrous ways of Ahab and the Northern Kingdom through Elijah and the drought (v. 1, 7) and subsequent famine.

c. God had always been concerned with His exclusive relationship with His people, revealed as a kind of marriage covenant (Ex 20:5, Deut 4:24; Hos 1-3).

2. God demonstrates a right relationship with his prophet Elijah.

a. Elijah has authority as a prophet because he is under the authority of God (v. 1).

b. God demonstrates His power to miraculously provide for Elijah (v. 3-6).

c. Like Moses, Elijah brought God’s people (Ahab/Israel) into a covenant lawsuit, detailing the punishment for sin, paving the way for a reformed relationship with God (v. 1; 1 Kings 21:27-29). 

II. God is concerned with the human requirements and responsibility for covenant faithfulness.

1. Although the background of the God’s covenant with Moses was gracious deliverance from Egypt and His electing love toward Israel, there is no doubt that the covenant highlighted mandatory human stipulations for fellowship with God (Ex 19:8; 24:3; Deut 18:13).

2. King Ahab was involved in idol worship (Baal, the supposed authority over the rain), leading Israel into idolatry.

III. God is concerned with renewal.

1. God permits sin

a. Consider the examples of Solomon, Jeroboam, and Ahab/Jezebel.

2. God punishes sin 

a. Notice 1 Kings 11:31-39, the Kingdom division, and the chastisement of Israel in the form of a drought (v. 1) and subsequent famine (1 Kings 18:2)

3. God is faithful to His covenant, and brings about, albeit briefly, a covenant renewal through His prophet Elijah (1 Kings 21:27-29).
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